o

HW PRIW?IN NNPWN
PHW HVY IN317IRD DN
VY3

n"Bwn 11°0 "o




VPIPIA P SVY INITIIRD DN SV PRIV INPDWR 17Yn

.N"Atya

NAT NS

19271 RN DN N0 NN0IPRIRY 19190 019,210 1171010
,OY°P12 1Y HOY "Na NN

MTR PYD MANIN TIOC DY - PNRA NI WVIR AN

1202 72 N°12771 13717 R°WIVINTR PO NNNN NYa YT X" nn

71VN INNNWYaA pon 0°o010 Y2 NR T10Y 7172 1330 - 0'OIN
.72 NRAINA

:N5915 17 Mwn

"AY>T - 110 170 0P YW 11010 T WP MPwn DYYop (R
MmN 27 - AaIRIAT "RNONNRM

VY’P1A PR 0N 277 N0 YW X317 X305 73pn1 anon (a
.TI”]J

DNAX 2777 MW IPNYIY ,D°11W DPWIRD WTIP N1IYN (1
7702 7°1%N IN1H2 1IN0 °R°2,A900 1P ,]X00 PIw

SIWXRIY XD D°NOIDNN VR WTIP NIYN

T YW ANDYN 217p X 1NYwIA NYWIY YR anon (1
JITORIY XD DOIDNMY ,1DIN NNDYWN

277 71991 P anow (PH2IR3) 0NRN HY 2270 M (0

N IWR 71971 ,"0%77 PWOTR 7T IY 713 ,JRO0 PP DNaR

,P°N02 MITAAN PnI>X 0P XD O°RA 2200 'Y 19X DINRN
WX D107Da

JPNNNYWA D’ONNWNINT DX 12,7 RI,2100 9-Xi
TY WDHIN NID*HRN N127122,71°1 "ANR YYD 1IN, 1°1° DN° YWIXK]
,V1

wNn TR1 2N 971 7 PRIV’ NNNWN VR 1950 1K)
1°1°2 77N21 ORIV 17APNT PRIV’IN NINYY ,A2IRAN NNNYY
annwY 1P YW 51p DOV MIXIN AT 2IY3a Y wnn
TTIAYT A1 ,ANOWN PNPNRA VIR A9 1 ow D1p
JIORP RIT1 D°NDL 1IWYN 70N KT 1711 70N

PR3 DNBYn OVYIRIA NNbYn

in7awn‘i 1o g "' or



n7Dwn 10 10

100 v R Ty UTIp Do

n"nYn 11701770 %Y nPwn

7IN°0W ,1”DIN NIw31 ,J101 WY AwnNnY MR AT A2 .
37717 R2W1 YINTR 170 PYOT YITR N0KRNA NYNNa Ui - 'nmp”

X7 °NY2 PIY 2P0V TR DR P DINX XY WYN Nywa
mMwp1 MY5N °1IY1a *10°1 °T°Y XY 7D °71D TV ,(AoYni 1v51)
;0D11DN1 Y1773 101

21T AYIWPY X027 7T PIIRNDY NPT 11211 127 YW 19102 ,72X
2121 K17, R0 1PTRN 13717 X0V DY INRYY TIWDRNI YD -
1IN0 27T0 TXNWY) W1 HI1 15w 0°2aNdmM 021000 Y1102
,('12 MOXRNAT YIRNTA P1Y 7Y MIWOKR AN’ XY N19YNA 2P
1°1pn SN - Py 551 p1oYd oW 0N 1701 DIpnY X121
°H3 IMYY22 NITAPA NXDI °I21N2 AXIN MIP°YNN NXD 2P i
/15 01D DA DRI °D TY1,7IRT 7P0I01 7190 ,mYaan 9o

MY TV NPPYT AYIRA NN IRWY 110N A2 - YW nYnnm

71211 1910 021vn Ho1 0"12% V'Y WwYIv TN 20-1" a%IRIn

NXDAY AYIRIT 1ORNT HPI2 DRI 1°XY DRNAA /1D DWOHNNI
2NN 2”12 93 YR 1T 07I10W 1DIRA i NIPYNT NITN

"D°WYPI1 D071 PRI DN A - DK 1°0°D P12 D 12 T

;91D YWYNY PI1I2 NTVIYD NIPNIRI]

M NPNI ARNT AN AR 0RNA NYNNG L0 170

RMROW 1YIRIT JORNA HYa YW nPwol nwpan RHn XMIRIY

VI3 177 ,10XYY YA 10 ,INRD XN NN NXDAA P10y’
0N Yy no1wnk

D"N3 721TND ,D°VIN DPWIRT ORIV RMIRDY U0 77 I

N7IN2 1IXANIW) 27171 INXRTT A NAAR /T NIRRT D77InY

,T13°1 7IN2,90Y Y1 1971,MW1 0PI DPWIRY 007w (N1T°0N0N
7. AXIN MIPYNN NXDAY PA1Ia 03,0 YW qpinm %21 ,%ax

(T2°®1 478 TIMD NI TUNNN DTN NN = 72110 "N22 A1N)



VPIPIA P SVY INITIIRD DN SV PRIV INPDWR 17Yn

V"nYN 11°0 170 NNM°YN

nonNnoP - a113717271°0 1702 HOINCIY PIYN DTN AR
7YY ,N"TID NIV 11T X2V IR 1710 P27 NYIRANI 10XRNA
77IN0 NXDAT ATIAYa MYHYO1 1Y N2 NRY N’ 501N
717D °XNA 01 L% MPPYNa NXDa TNrR Y910 mITm
M> NPN1 OY T2 ,ARNAM 21X VAT a1 0raw - INnna
1T12Y17 °171Y 902 1Y 071 NRY 1N°2 57010 ORIW XMIRDD

’. . 71X N137YNi NXOM NITA°1 7700 NXOAT

(T2°®1 519 TIND 72 221 U”NWN NITWil 190)



n7Dwn 10 10

17NN 5W X237 RaD5 anon
NP VYIRIR PRE DN 270

- "X TINY 2'1 R'0°OW VINTR P PUaRa (1pYNa) 0DTI ANoN:
7P D700 NXXI YW PIRYA HY AN21 ANONAW ORI .27 NIR

e e e A e .t it v e ey -

LAtER o Srex oanr Lana

anx §avra *obam xRk mrYAn AnEAAT anaaad
A2IK3 0K APIX3Y 1027 (D2cYEd3 anph) ava
nav%k @*i%3n Y51 orpronn (4pvoYes3 apns)

g
Sxaw !

in24M3% pivw

1ID?PY 13%**hA qwx Srnt paw oI nYAno panan *n%ap A31vn
L2n35 Yy nN2y M@k aKTY3I0 nya 3%

=3py? npx bnibdw-nnb0 NDX RABW BITPIIPI _WroD °¥AY)
*93m 7°3% 8TY L1730 K*Y NYH4an nntbin bwx mORD NKYI DI1pO
' L3y noen

f1TDEA3 *3TZA TAIFT MO 0T 1% [NY nws YYmo3rart (Ko
©ID3 KrixD Ty Svpa TrpeERa xYp% 11%3 B311 1yp% ,nicaminan
$TMIT - 0737¥DY - 0737y YRGBT H3 '3 ,%9533, 07301 133D vph

2,173y BYa0R D U0l Ny ODIPDA DACRIRIYED *N¥IIZ
nE% AnpY mRDY -, 1BTAYCDIPLRC *KIN BY SBRATI BIELY L nDA 0van
_n{yygx-n’bw APTNY L3327 3WAA wRDd ,any Syam» 3% gcan% onvocaw
: Linnthe Ty

K712 pabraon ap> oa® inbwa T332 ‘13 DIETA *303IFD
L1y monm mos A%apna np aycaa

T8 MURS DAY PIVI AL 3N ,DIBTH ]UIF KD, 1°3F TNIK3Y
"N on P oM oDYIBOA AKIAA DK MDD AT KeBr LYW M0ADIK nwin pro
I"Y CROYED IWKDY .A¥3 abaann nx shy ©omnpAl (A0 70 Y3p)
yT?IKD g Kraab panop BN L,N3DIXY DAMDI NDBIAN hYamoX
. ibnis ba% yexaY weIR neam pro cyuvx

TOK @K 1K B3P 7YY ,ONKY .D3IMD3I ®PI0 Rnnia wanpe (x
+79TPI TIBPI INK @R N3 K3IA C*AY 01 1123 18IDND %5d
-z ’

qAK 79N st1te (40 cabxn/BYason noeIAd YNNG denan (3
nODWAY L,wP 1IKIKTD YrYAD NDTPR NpOINS YaR (K3 LETIT DD
ave (£ .yipcnn omaba erp %5 qwsxw a3 Ty BYIB3 JIPTAY L,9atnza
97 HR3In KMIn ‘D1 ANEES) PMATXY XN¥R NASAR LATANT BY SYisn
7N A3 .pw ovca By ‘rpy 2000 Ynan vaw [y%ex3 Hnaa jnnpp
‘a0 %> abpnay nsonn aye (4, nowxn3 ‘D Y3 Yy IrARATRY Bt ared Aﬁ?vv

-AMK *ye (5 (K30 ®atwn v 2wty pi1mTn KXY bak) ovpbn af
(8 .m2%a sapx (8 .7IMR Ap@a a3DER 9w (7. .ox7 nowy (6 5
% oy nwaph (10 . (ar39n 903wt DIDTD) FUAIRY 1K a7an 03N

«X¥7PIR3D ‘Tpy 200 - 250 Pnx Bwans LTHDAN NXXANI, Uw }Apnn

= .(B3npa yry arws> ®Y71) DY KPEAXIVIEY ABY 773 gD J710D
NYANZ AR HIBI NIBDIR NTX %A% XTI 12, %7302 Yw @ aywn noal
Fiaye MYk 13990730 q@R> B3P PrTYy 0D N1 %Yo31 ,bwann b b>

+»I7IK3IY 3INT NNNID A3AT AYT neapb AKN - tnn mRal A2IK3 A714
arny ,wepa Y203 ant LaMDD PERR WIW nrapb AKX ANKT BeR 13%3y
.TY8Y anyn

L . O P



VPIPIA P SVY INITIIRD DN SV PRIV INPDWR 17Yn

{

DY OB K?EIAIDID DR nITyY Od%IN @Y 01T ATKRY Yrinn
NTADAY DOPII23 30T T tpy bD 1D . 1x2D mbEh Uy
BIYABAD 139¥TTAN {5 L5Y%bhs3 (rpabonn rasoaxivhran Bon

Sy Ba%EX @ DYDY ATURLY TrAIKY ¥yriwn oS 0U®IAL A¥as oy

JEMDRATIR? prats jAncpnn o j(mva) JPnixm 07 ‘D nK
DIRTE KBAVIY ,NYIa kbatT ax mibeh 2w np - SR73N

LE'BIXIDID K9 DaYIX svvocwe T

APEn ANYERw TR AMID pr3 AYC¥ 0DTAT 1C3va (2
.D0709737 D07SEDD 1203 X RO31 OX MTER RTE 121n .AT]

D*7808 RYEA M L,NTTI0D RTrarn Sfan yyab (1
13323) 832 39°GAT NIRIPRATI NETIAA BTY AN onavao
.{b2p RI¥ZA% asniv onivin Tabo

. Y0BRA 2IpPND Snanoy baysp navoy n‘lDf‘l%'ﬁ

1r31) An*Ysne s dan 7*3F2 nn*hREX 7°3yh DYYDKY
= 1Y 39 y3 ANt - 3"ap pATna fracve (:"J vIwn D"‘P ®inw
MR aboraw snpr 20 LNITHDIT] o pram 1\jv e PIEYEE T
nIn3I®I1 ANDTID ‘2D 1’??&7’7 ¥y**D0° a9na II"’E’!D nURTn
’ED\,\D’JB TN WY 31@53 NYPDYPIDI YRV NI DURIR
1905 wer navoz 2%Evya YIps yobn > avTp prapba axvaoa
-373In

g
~
7

-ﬁfﬂglﬂ
Bi(Exn



n7Dwn 10 10

7"wn IR 2" ,1"2

n%1 0070 KPR 1A NI anad
nYIRA2 107 (079022 ANPY) *NY1 INK
oo nna (F*o»Yooa nnnI) NYIRI INR

" DiPOR 01230 YO

A

;710721 DHW

13’170 WX 2'N VAV WTIN NYNNN DANON PnYap anya
2722 DY 7172Y TWR ORI NP 1910 1I07P]

2pY°Y NNK 0102W - 1”20 NNPX NHYW DIVIPA W'NIN PYaY)
*93M PIY 1711 ,PIW K™ NYY197 717°030 Y'Y MPUn NRvA DTIPY -
(101 Pon

nPrnwia 1 NP1 N 0T 1Y N Nva N T RN
0D XKMIRD DY YVINT TPDHNT ’KONY 1393 HI11 PYNY NI
7721 - D227MYNT - 0°2171Y DXRIW? $3°3,55511,1N9571 12¥n °HY

>3 ,172YW 0°IWi D JYNA NNY DNIPRA D M21YoN "Ny

N P11 w1, 10T DIPNT PKIN DY 2WNNN1 VDT ,AN0 0220

- YW AP ,AXNT 2017 TWRD ,ANY Y10 >7Y X°anY onb v
AMIPOW 7w - aYynbn

7 TP ORTIA MIYAN D 0nY nYwi 131 191 01T P1IYN
PYT1I M0A 137,017 PIY XK1,V INIR .PTY 100 71 Yapnd
NXRXIT NR 1200 77 X'0°OW 1INTR 17N PUD T’ TWRN DAY
.12 197300 DX °YY onym (77N A °3p) "non p’ 0oon
DaNON ©"Y ,1IDIRI DINNA A0DTN NIPIWOHR 7P >NIDD TWRDI

19710 00% P XY WIR 171 P 210X PIRD YW RMAY

J7IR21 207 NN A3 77T 0P AR - 170 9721 A% v (¢

7"nY ;0”01 MNI 17T 2'00 YWWR WY N"pY AX1 0T "Y1y (7F
.Tv12"Myn



VPIPIA P SVY INITIIRD DN SV PRIV INPDWR 17Yn

D) TAX WX IX DON TP1,0NX1.0INNA 5730 Nnmo "nap” (X
WP TINYI INK WK 11D XA 700,071 11012 IRXNDNY

71X 1710 N T°0 (1 :19R7 1-3 0’1501 NODTAA12° NN’ ”’Nin (2
JOUTIRIR PN NDNTpR DDA AR XD DOTIW ND
M1 w’'n 95 TWDHRY 7Nd TY 0°ID1 1IP M, NINNN NVNYNa
»D12"WN2) P"ITRI XX NI ,07A0T 0P 92100 W (2 19700
2T °1 591 1PY 2000 30 01w (790K 71 ;07D AT 2710 RN
IXOR MR NYapa - NPWKRIA'D DI DY X'NRATRY 070 NN (3
D197 XY HAX) D°pPYN A0 Y2 AYONM 121WN0 YW (4 :0°DTAY
WY (7. WX NI0Y (6 .171IX YW (5 .(X17 ©WIATVN D PNIOT
019TN) T'ATRY IR 771N (9 .12 INR (8 LTI 1YW AIMKA
77070 DRXINA WY NIpna mY oy n"po (10 .(2">7n 1Mot
R’DIANVIDT 1D 71 71D TN .KIRIN 'TPY 200 - 250 DX H"1i1D
RT12 72,7170 YW D°IYWi N1 - (DINN1A Y'Y 17VNd ROT) D
N Y9531 ,973n 10 YO NYNNA IR 102 NIDOIA ATR 1T
(7. WX NIVY (6 B*IBO APXR MY>TIN TWKRD DI YT ,0°01D
TRTIRD IR AN (9 .02 R (8 LTI IPWI A3INKRA 1YY
NXX1721 Ww NIpnn MY oYy nMpo (10 .(2757N °nv’T 015TN)
119> 1 11D 19N W.K7IRON TPY 200 - 250 X H”110 .7'0N
v DYWn NoN - (DINNA P7Y 17YNd RYTI) 11D R’DINVIDI
;273710 7DD Y2 NYNNA IR 7102 MDD APK 177 °KT12 10,2730
2”170 0D PR 11PN TWKRD DI P>T11,0°071D NP HHO
TIX NI D7 R'DINVID DAN NWYPY DIVXX W DIDT APRNI
2”171 o1 °NNM DONTNA 110NY W2 TPY NN 10 . IXON MYWY
D>PNNAN 131Y°TIN 19 .N071°07191 PRIYYNI 2IDIRT MYVNRT MRXIN
2V DOYXX W’ DIDT ATRNI ATRY Y1V 03 DTV X711 DX
X2IN XMRATRY 070D ;RPN o ;(172) XN 717’0 5INR
XD1027XX 17 TO°W DIDTN RNATI, 171NN XKNATT DI MOYWY 210 nn
.X’D73101D

121 .72 AYXn MYVNY IR 1"N P2 11X 0570w 1Py (3
.0°0DT11 0’75010 71D0N1 X fOI1 DX TWOHX ATV

DN7°ON71 010 NXDA 737 ,NITI0N ATaya »an pnY (7
DNPTN 725N J21D) XN WY MINIpRaYI AXIA0 D"V °nn
.(0On Myxnb 1onmw



n7Dwn 10 10

JAYDNA DTPAA 9”370 V1ON NIPNY 7ONNM

5"y RINW 1MI7) NN°22NW 71770171 17IY2A NP NDI PPIPN 070X

INT 77 3"ARY - NAW 272 177w - 97310 NN e (071 01wD

Y0 [NINN N1PNR2ID N7RTA IR 1923w 777 10 .N2wn 013 - "D

17WDI NPN’ID PROW 172 D'RIR NINXYI NPN°ID "Nan Punnd

2”21 D1p2 ynwn 2 1770 N”1pYa IRIANT °DI1,1N%ID 1Y 1W°
.2"X7N 1500 V' NP1

;21X ANHRY 121wnH INHRY No1aa
/prn/

JJAIRDIRYIW DNIN 1070

SVIDI TP ORI VTP



VPIPIA P SVY INITIIRD DN SV PRIV INPDWR 17Yn

1NN 5w 831 X30h mavn
n”P VPIPIA IRP DN 270

p;;[ :,,J »'Rrsd 7Eral a5 4 a=
P ,r’ ey f ) .
‘ MC”: foi'\ e o le Smye wtlag ares K
s RN
) PR o @r77/ e
2 TR Conloors ) G 35 9698 5% T3 ima 1 SYILE

'?Sn?g ?th L [,> FZET 'zf/ﬂl> ""_,5,/14,‘ £ Y coepin
7'-/’7"’3 [-V'ﬂ‘ e (f;q:w 5

hadd

./:J

IS YARY Py ;L///ld/‘ £ g aed r,@
R, - - <

7)) st 1y o 3l20 %, {Fgfi &5/ ,(,P/,y/‘_;._:,.—.JJ s

. ?mvflazy/ NZYr 4
r,\,w L AIYI a1y DLP PN) sk Faak lags
7 7 ;
155 fly Azp n oy ajrr G ndip oz sfaact
anle Tom AR S A /':ffvrc’ V?M_sjw Minp Rog) AP 535
wf&l\”'%d‘f st Pyl acr rernn 2 Tt rh fxob [ot gus?/
36 isa /r\/pl A2100D .,Ci"f:(/f% fﬁ‘ i T2 pSE DN peAoft 2a2 R
,’7‘\,‘//5‘ EAYTP 0D A3 racd
91 & At il U"( fbjlial rs 7‘)61_3 Y aE74 J;f
Ch Ty a7 Au 2 #i2 AT A2 L e ,ﬁ/é‘/ o 1
opuy |3 T )l e g0 w20 T
&) l K”ﬂ/‘y/l/)

(opp) o [p i o B

[}

- o Ch. M Bkt §
- 141 BAST S2wo STREET hi
BROOKLYN. N. Y. 11203 s



n7Dwn 10 10

[(M”"S>wn X" 7"0]

D712 WP3I) VLY’PIA RN DN 110 DY 1anon 1Y DY nIyn
122 °077” TNYNA YRwnw MY v MRy NX 0w 12 (N7
(X" 9”2 N1TYINNA 1127IW) D7aNT0 12T T ORI 11 1Inna
TNYY AWITP ANVRY AT YW1 WIPNI INIX IR InDI
XD 112 RX1D1 N1WYNI Y aw PIvd 2R IRY NWITPaT ,RI122
,AIPOVWI 10N DYV WITPRA DWITPW °DY - X12Y TnYY nwTp
ROX 17X N1WYNIT N°P WA YIRD 2171 DAX .. 1YV APR N1OV1
w1101 Y02 - 0T YR ANPYIY 11°I1,0°17 W12 RINY 10N
;PRIW? YIX 1D NPX AW ,N7022WNT N1WYNNR 77NN 70 710011
PP INAY APTNA RYR V12222 AWTP KD ,AWTPI RITY 712YW 1170
XY NVITPA WTPNN S22 °01Y 712 1p°1aw 01pn 93 727091 ,12
N°Y>2W1 2717 ,1100 YIRA NP2Iw D7YXRI D1 WTIPN R - 7100
17D 717°M270 N°2750) 7NN M2%n211IR°2Y 7170 YY N1wynd

:(1on

J'mm
YR 'Y MYN RPTDIYPXINI 1IN0IY 'O PV
:an> pvYNn HY

N9 0 anIn



VPIPIA P SVY INITIIRD DN SV PRIV INPDWR 17Yn

WD NIYH

’1°1,]XVO "MW DI7AX 270 noon 1P7°"Y 1MW IPpNYIY *Dd
7702 7°n%N 1N1n2a InN1Ina

[T">Wn - Mm>10 n”Mn]j

727N 20 XIAW 2N0W ,PIARN PPOYIAR 20T 2702 NIvn
TXON P101Y DX (PHP112) JRIT W'IRA 217w DOIDNI
;P12 VIO ,NINR NPT 11T APTNA 1 ,mmdwa

(APNYAN) 151 D170 NN IV 1IPOYNTY 1177

INRN TRNA D°1121 1°727

(2"2Y Y"YY)W AR 17 *IP°Y 1PIYa XY N PHXY 0710W PRIV
FMINMY 1772 19YD XY *9a7

[(7">Wn VIV 1]

n°1531N% PaIa DXRIARIDA 10NW VOYA 0 0 1Y AN
(APNYAN) PYrnYysYon Yy MTona MY wn

NAYXINT 7210 YW R YY1’ 2192 AYIVN1IW 57Y 171 nva

[T">Wn VAW 1"]]

n"7 720N M°IA% MOwWY 'Y 11P°N Wp’aw .. T .8 'NaY 13vn
:(Mpnynn) 'R or

'R IMMRN (19I0) DOY1 MR PY BN Yha Cpa mwvnb
(2”21 0, WY N"MPY ,X"NITI) PY°EN 1YW MToNA



n"ewn 110 1"V

[7”own 110 2")
:(Mpnynn) .5 XY 1Iyn

YW RHR (DW Y°pa-D21) YRYIVIRNI 17D PR Y10 0"y
DY 0°R27 YXR D1 992 915° nva 0w (D)0 77V 1712 NRY
VIVD YN - MDONA ITIRY DIpn JIVHNY myvav o
712°W° ANIRA M1PY AT PRI N7IN N2 D73 XN YRYIVIRDY

Y

[1”">wn nYnn]

D NN MR N2PW’ MINNAY 712,210 MIYovY 1Wpa mIvn
:(ApNYnn) 7720 193-11%2 5"Mn N2°w’ 0Y ,17XY TYUKI2

YR 2WT VW PNXIY DPYTNYN 1YRN DVINAY PRY VIVD
0°2777 9521 wyn

D109D77 YA 1PRY) "R°ID NIPININA - NPNAY WIPDa vORIN
799312 1TY - 131 N°2an 0°D05Y YA Inwi XY (YN *oH>
923 M

[1">wn VIV 1)

DINN2 TNYNAY DRA ORWW X 1N2Y 7aynn yop
N7 NX p”3% 1on on (IBM COMPUTER) o>awnni
:(Mpnynn) T1°5n N°101N Y

*Th Y173 TIR°D DWA,AN1THO (1 197 AYXn *vIpa
(1917 7%Rn 7A%YNY A% DWW 1Y)

[17OWNn VIV "T]

12 MYYD MTIR "A700” 1R 1100w 1T DY nIvn
:(MpnYynn) wTIn 210Y - Yo

%5 v omor YT opbn cwx1 vwan Yy n'n n'n
9”172 I°Y D°DNNYNI



VPIPIA P SVY INITIIRD DN SV PRIV INPDWR 17Yn

[1">Wn 1N 3"3)
:(Apnynn) n"onn Mrbwo n1o711 wpaw .5 .o XY 1IYn

79232 9379 DRI N’I2 YINYY - DMYD NND 21Thd
713 N1°M12 1211991 1191 77N YW VIPWYWA MTON



FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

FOREWORD

Thank you to all our dear guests for joining in our Simcha!

We hereby present a Memento from this joyous occasion,
consisting of never before published items from the
Rebbe:

* An English letter, written by the Rebbe, to a relative
of a friend of the kallah's family. We thank him for kindly
providing us with this letter.

* Articles on timely topics - on the summer (Summer,
5734) and the 3 Weeks (Summer, 5743), written by
Rabbi Avraham Stone "“rnow, grandfather of the Kallah,
both edited by the Rebbe before being approved for
publication.

Both the drafts bearing the Rebbe’s handwritten edits,
as well as the articles in their final printed version
(printed in Di Yiddishe Heim Magazine) are included
here.

* A Hebrew section, consisting of 1) 2 Sichos
discussing the significance and message of the 15th of
Sivan. 2) A letter from the Rebbe to Rabbi Chaim Meir
Bukiet n»y great grandfather of the Chosson. 3) A
collection of answers from the Rebbe to various
individuals.

May we share in each other’s Simchas, and may we merit
the ultimate Simcha - that of the Geulah, with Moshiach
Now!

RIVKIN FAMILY BUKIET FAMILY
15 Sivan 5785



15 SIVAN 5785

ENGLISH LETTER

INTRODUCTION

In addition to the (more famous) Hebrew and Yiddish
letters, the Rebbe wrote countless English letters on
many topics, to individuals from all walks of life.

Over 5,000 of these letters have been collected and can
now be accessed on the “Rebbe Responsa” App.

This letter - never before published - was written by the
Rebbe to a relative of a friend of the kallah's family, who
kindly made it available to publish.



FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

Shidduch Advice
Move forward with shidduch and establish a Jewish home;

Overcome doubts; Create channels for heavenly blessings

GHEM M. SCHNEERSON RO 27100 amn

qasel MENA 3 "i weEMmNING
b kway
770 Eastern Por
Hrookivn, N Y. 11213 "IPE 1yRDw 770
cinth 39250 A dma
Hya By the Grace of G-d

21lst of Iyar, 5734
Brooklyn, N, Y,

Mr. o
setauket, N ¥ 11733

Greeting and Blessings

1 received your letter of May 8th,

It is not quite clear from your let A
me to give you some advice, or o‘éinions,tzi 2231‘?329"2352““
At any rate, since you wrote to me, I must express my thoughts
on the matter to the best of my knowledge, and you may take it
either as advice or as simply my thinking aloud, For you let-
ter indeed deals with an important matter, which assumes even
greater importance in view of your age.

The thrust of your letter is that you have known a girl
for more than a year, and have met many times, and both of you
have considered marriage, being aware of what a Jewish marriage
is - which I hope means that you are looking at it from the
viewpoint of the Torah. You express various doubts in this
connection,

After carefully reading your letter, and to the best of
my judgment, as mentioned above, it is my belief that you
ought to continue with the Shidduch and bring it to a happy
conclusion, and the sooner the better, since you have already
known each other for some time. Needless to say, I take it
for granted that you have both resolved to establish your home
on the foundations of the Torah and Mitzvoth in the daily life.

= As for the doubts which you express in your lett - i
;s not surprising, considering your age, andyalso thaetg',ryoutms
eia.:;’aof::eentlyﬂl’)?come; Baal Teshuvo., There is no need to

on this, and I only mention it j i
that you should not magnify ;'our doubts, 0 sedex b pelirit

Sia g: ;:kgusf:mgry that when a Jew has an important resolu-

‘matters that 1S necessary to make a special effort in such
essings at are the vessels and channels to receive G-d's
gué namejy, first of all, to increase the periods of

; ¥’G:3 to strengthen adherence in the daily life, to

= bl .

[+)

tomary at such a time to have the Tefillin
0 make sure they are Kosher.

8
4



15 SIVAN 5785

If you so desire, and will let me know th
of both yourself and the girl, together wi"th tﬁeH;si}eu‘evrnames

s g 1
Hebrew name in each case, I will remember YOu in prayer .
.

7\ 0
With blessi /
N9» N\wm

P.S. In view of your re
A . uest a
this reply is sent to Ygu on atpﬁggrgggcé::ign A yORRRECIeT

8
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FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

THE REBBE’S EDITS

INTRODUCTION

Presented here are two articles written by Rabbi
Avraham »now Stone for Di Yiddishe Heim magazine, upon
which he merited to receive numerous corrections and
additions in the Rebbe’s holy handwriting.

Printed here are the pictures of the Rebbe’s
handwritten pencil edits, followed by the articles in their
final printed form.

“Di Yiddishe Heim” was a magazine that was published
for many years by N’shei U’'bnos Chabad in New York. The
Rebbe initiated the idea to publish the magazine in 5719.

Di Yiddishe Heim was published several times a year,
and included articles in both Yiddish and English.

The Yiddish side was edited by Mrs. T. Gurary, with
editorial approval by Rabbi Hodakav, the head of the
Rebbe’s secretariat.

The articles in English were edited by Mrs. R. Altein.
Since English was not Rabbi Hodakov'’s area of expertise,
the Rebbe undertook the editorial approval of these
articles, and did so throughout all the years until the
summer of 5751.

Rabbi Stone, author of multiple books and a weekly
column in The Jewish Press for many years, wrote
numerous articles for Di Yiddishe Heim, two of which are
presented here.
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AP
THE THREE WEEKS
- An_Overview Of Customs and Traditions =
- Rabbi Abraham Stone

The Three Weeks, beginning with the 17th of Tamuz and ending
on Tisha B'Av, are regarded as a period of public mourning ouar gh
the destruction of the Holy Temples, both of which were destroyed

onthe 9th of Av years apart)., There are many distinct

Halachos, laws and traditions, which are observed during these
days, ai a siagn gf our participation in this cggmﬁﬁal period of
sadness upea—the—great—catamities—which—befelt our—people, In our
present study we shall focus upon the reasons for some of these
trad}jdihal observances, which not only help us to commemorate the
adversitfes of the past but also instil within us renewed hope and
faith in the imminent redemption of Klal Yisroel through Moshiach,
(For the complete listing of laws pertaining to this period, one
should consult the Code of Jewish Law or a competent, Orthodox
Rabbi),

Bein Hametzorim, This Hebrew term is used to describe this
"3 week"™ period., The general meaning is based on the verse (Eicha
1:3), "All her (i.e, Israel's) pursuers have overtaken her
between the narrow passes", Thus these "3 weeks" are seen as a time

of "narrowness" and confinement, as we must abstain from various
pleasurable activities, etc, Taamei Haminhagim offers a more
optimistic reason for this term (Addenda/176):

During these "3 weeks"™, the following Torah portions are
usually read on Shabbos: Pinchas, Mattps-Massal and Devorim. These
Sidrahs describe the boundaries o@}%ﬁifﬂietlzorlm also denotes
geographic boundaries) and the metﬁod for dividing the Land
amongst the Jews, This is a clue to the future consolation of
Zion and Jerusalem, at which f&ﬂng;4W|'l merit ta'qalnwgomplete
and uncontested possession og IsraelV(see Bamidbar 26:53), And

from this period of "confinement" (meytzar) we pray for Geulathfdzg’wp))

vihen we will go up in a spirit of exuberance to our Holy Land,
Commemorating the Churbans During the course of the year
there is a special act which the Jewgis—to observe, as a constant
reminder of the Churban§>a§fthe Talmud rules (éaba Bathra 60b):
When someone paints his home, he should leave a space (1 cubit x 1

cubit) unpafinted, near the front entrance, as a reminder of the

- churban -



FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

THE THREE WEEKS

“both of which were destroyed on the 9th of Av (420
years apart)”

Circled: “420” and Wrote: “?” [In the printed version this
was replaced with 490].

“Our participation in this communal period of sadness”
Removed: communal
“the reasons for some of these traditional observances”

Removed: traditional
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Churban (Orach-Chaim 560:1),. Mishne-Berura cites two opinions as
to where this unpainted spot should bes Some hold that this should
be right at the entrance, to be visible for all those who enter
the home ,Mgile others maintain that it should be on the inside
wall above the door, so it may always be seen by those living
inside the home,

17th day of Tamuz, This is a public Fast-Day, in which we
commemorate five adverse happenings which occuf@d to OU?,Lp:/!
ancestors (Mishna, Taanis 26b): a) The Luchos -Tabletse/were

broken by Moses in the desert, upon his descent from Mt Sinai.
b) The daily Korban-Tamid Sacrifice was abélished in the Holy
’ Temple,é&iﬁ\to the Roman decree prohibiting al! Sacrifices, c) In
the era of tggﬂéndeoly Temple, on this day the enemy forces
broke through the wall of Jerusalem., d) The wicked Apostmus
publicly burned a Sefer-Torah, e) An idol was plaged in the Holy
Temple, by King Menashe,
During the "3 Weeks" it is prohbbited to eat a new fruit and
to wear new clothes; the reason being, in order not to recite
Shehechexanu‘during this period, According to Arizal, a new fruit
shouid not be eaten even on Rosh-Chodesh and Shgbbos (Orach- g
. s s . 4§ e ) 5 / " 7 < 24 ot > 'N
“Cha-im 551 ,/4‘“""“"‘ © and /“f”u“% Gk /Zln.e;j’l(.r/f«tf.“ ;{huu‘/f’ ye VLC/‘ <

we thereby comme at
winé-libations /were ab 5 rior
%/to the/ destruction of Ahe Holy Templeo On/ however,

0
" we rtake /f/meat,aWé wlngg/|nasmuch aéywe are
Mnlng/bn Shabboé (Taz, 551/47).

It is permissible to wear new shoes during the "3 weeks",

ot tovshow any

since Shehecheyanu is not recited upon new shoes during the entire
year ( for an animal had to be killed to obtain its leather)s
from Rosh-Chodesh Av, however, even new shoes should not be worn
(Magen-Avraham 223:6. 551:21),

[+t—ts—cuost y—for— t=to—weave—or—sew—dur-tng—the—

Menachem-Av: Although the actual name of the month is Av,
it is referred to as Menachem-Av. Two homiletic meanings are given

for this name: a) We express our wish that Av, our Father in Heaven,
will console us from our lengthy exile and bring the speedy

- redemption -

S
=
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FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

17TH DAY OF TAMUZ

“The daily Korban-Tamid Sacrifice was abolished in the
Holy Temple, due to the roman decree prohibiting all
sacrifices.”

Circled: “due to the roman decree prohibiting all
Sacrifices” and wrote: “1?” [In the printed version, the
proper explanation was inserted (due to the siege they
could not obtain animals)].
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o5 ‘; ki
< i d
'*' " redemption, b) Through our positive actions in strengthening Torah
‘;/L and tzv h we are able to console our-.Father in Heaven. Even
G-dine ds consolation, as our Sages declare (Sifri, Bam, 35:34):

"Wherever the Jews went into exile, the Shechina accompanied them
into exile", £ ;.4).
o -
Rosh-Chodesh Av ({4 ér‘f’ﬁ
@L Taamg_l.gaminhzgé £6214)7shows why meat is not eaten even on
Rosh-Chodesh"Av, although i% is a Mitzva to eat a festive meal on

every Rosh-Chodesh (Orach-Chatm 419), The reason is because Aaron

ot
th/e.;riest passed away on ROQh—ChOd;e(Mh-tm~ P
y It is/customary to eat feat on erev,Ros -r‘hodee‘hIAv, in the
"v‘afterno s as—it-was—customary to sts — before aoing
to Shyfle®s This is to shoy that for the next nine zéys we refrain
[ fropf meat specifically bgcause of the mourning-status for the
Chiurban, and not b2cau one en joys dairy f‘oods;tterb /M/.H)'L/
The Mishna states (Taanis 26b): "When jIhe /month of Av An%e;s
7
e are to decrea /our joy", which beqlnd"f ‘om Rosh-Chodesh,
Refralning frurrf e t is a concrete sign (orffe of the signs) of
refrainlnq frc;’ Jjoy, since e:z:cinq mea[t uqually evokes a _joyous Vi Archeate
fe.e.\Hngxﬁa.Lfﬁé——mo fj{&lﬁ W Crtact Ave teen ¢{7
\ A Chassidic interpretation preserts this Mishnaic rule in a
ositive light: "When the month gf Av enters® . memaatin ./,r-/éeeé"ﬁ?/;

more
we are\able to decrease the adversitieés and sadness of this period -
rah and Mitzvohs (Slmcha

s by manifesting the joy of T
shel Mityva), The "Nine Days" are e°2§:1all-y opportune{io

N strengtheq our study of Torah, Jand the metlculous
P;_,('( observance\of Mitzvohs which, in turm,\will hasten the (‘eulathIu{gw)
fﬁe‘){ } It is customary for women not to weave or sew during the

o e Days" (0.Co 551:8). The reason is based on the Hebrew word for
e’ weaving -mishti; this word is linked with Even Shtiya, the

“foundation rock®™ in the Holy Temple, which was destroyed at the
time of the Churban. Through this custom we commemorate this sad
event,
Shabbos Chazon
The 3habbos before Tisha B'Av is called Shabbos Chazon,
abaaeg on the openina verse of the Haftorah (Isaiah 1:1), Chazon
Yeshazahu, "The vision of Isaiah®,

- Rabbi =



FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

“Even G-d needs consolation”

Added: “Even G-d 535" [In the printed version:
(kavayochol)].

ROSH CHODESH AV
“Itis Customary .. Hasten the Geualah”

Removed a few paragraphs, dealing with not eating
meat, decreasing in joy, and the chassidic interpretation
of “Memaatin” through simcha. [Their replacement can
be found on the next page.]

“It is customary for women not to weave or sew during
the “9 days”

Added: 74wx MY np oyws” [In the printed version, “in
some communities”].

SHABBOS CHAZON

“Shabbos Chazon, based on the opening verse of the
Haftorah, Chazon Yeshayahu”.

Circled: “based” and wrote: “?” [In the printed version:
“as this is the opening verse of..."].

013 o
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FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

In place of the few paragraphs removed (see previous
page), a new section was written:

“the period of the “nine days”, the last part of the “3
weeks”

Replaced: “last” with “second” and wrote: yaw y9nxn”
2”v 13 9nVY” [In the printed version: “the last part of the
three weeks is the week of Tisha b’av itself”].

15 o
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Rabbi Levi Yitzchak of Berditchev said the following (cited
in Likutei-Sichos I13357)s On Shabbos Chazon we gain a sight of
the 3rd Holy Temple (chazon means sight or vision)., This, however,
fs a sight from afar, \\ﬁg;’;é}//

Shabbos Clothing: On Shabbos Chazon we I Shabbos
clothing, as on every other Shabbos. Although Ramo asserts that
they not be worn on this Shabbos (0.Ce 551:1), Nimukei Orach-Chaim
cites Responsa Radvaz (I11:693) who strongly opposes those who
prohibit wearing the Shabhos clothes, since this would constitute
a sign of public mourning on Shabbos, which is forbidden, The
Vilner Gaon also opines that on Shabbos Chazon alt Shabbos
clothing 4¥%e worn (M*'B ibids6). In Luach Colel-Chabad it is
related that the Alter Rebbe ~Baal HaTanya zt" |- wore gli his
Shabhos garments even on Shabbos Chazon. ¢

Kiddush Levana.. It is customary to delay the monthly blesslng
of the new moon - which is usually recited on Motzoei Shabhos - ( A““/(

until afger Tisha B'Av (0.C. 551:8). Taamei Haminhagim offers
some pertinent reasons (660-1): ﬂng

Our Sages tell us that Moshiach ﬁs born on Tisha B'Av;
therefore it is appropraite to sanctify the moon on Motzoei
Tisha B'Av, at which time we express our fervent wish that the
Jewish people "be renewed just as the renewal of the moon" (Baer
Hetev 551:25),

The reason yhy we do not sanctify the new moon on Motzoei
Shabbos Chazon is because this monthly observance is regarded as
greeting the Shechina (Divine Presence), .And “‘ greet the Shechina ,
only in a joyous mood, which—js—tacking during this 9-day period /l;/
(Maharil) a¢ eet mu.(/] p o7 e Cait

Final Meal on Erev Tisha B'Av. (635): It is customary to sit
on the floor or’gvé?turned chair when eating the final meal before
the fast of Tisha B'Av (called Seuda Hamafsekes), The reasong to
show the low and impoverished statustof this meal, However, xheﬁﬁtv**
leather shoes need not be removed u# this meal, since the mourning
of Tisha B'Av does not begin until nightfall (0.C., 552:7. M'B),

Z

(636) 1t is prohibited to eat two kind@is of foods at this ﬁ,/;7/
Final Meal,(beca%?e tPis would denote a spirlt of honor and esteemg ¥ (
. ~

N

which is at this time, urlor to the onset of Tiqha BYAV
]

- 0.Cy =

)
U=y
(o))
4




FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

SHABBOS CLOTHING

“It is related that the Alter Rebbe - Baal HaTanya zt”"] -
wore all his Shabbos garments even on Shabbos Chazon.”

Removed: all

FINAL MEAL ON EREV TISHA B'AV

“However, leather shoes need not be removed at this
meal”

Wrote: “nbN5 oyws”. [In the printed version, “however,
there are some who do not remove leather shoes”].

“Itis prohibited to eat two kinds of food at this Final Meal,
because this would denote a spirit of honor and esteem
which is inappropriate at this time..”

Circled: “because .. esteem”, and wrote: IN) mMa»wn INaY
oyvn (0’mwYnY. [In the printed version, this phrase was
omitted].

017 o
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(0.Co 552:1), It is also prohibited)to eat fish at this meal
because a) In some places fish is refertfﬂugorgqlzeat. b) Fish
is usually a Jjoyeus type of food\ and at’this time all joyous
activities are restricted (ibfid:2), It is customary to eat a hard=
boiled egg (ibid:5), because an egg is qymbollc of mourning.,Just
as an egg fs round like a wheel, so,_too «&i mourninq llkened to

ﬁ/uqt as an egg has no

y///th\\ a wheef ‘WHich revolves around the world

ﬂm~ 'mouth' (i.e. an opening), so, too, does a mourner lack a mouth,
IA,b\j-
é.?‘ inasmuch as he 1;_40 minimize his speech,
\
ﬂi Eve of Tisha B'Av
i (637) The reason why Iesijljgntg)ggg it in the Synagogue
{777 on the eve of Tisha B'Av is to eemmemerate the following

Midrashic account (Efcha Rabba): At the time of the Churban, G-d
said to the Angels: 'When a King is in mourning, what does he

do?' They replied, 'He extinquishes the lamps', Said G-d: "I, too,
shall do this, as is written (Joel 2:10, 4:15), "Sun and moon_are

obscured" (Avudraham). + / ,J4/
(639) Why ls”j%»éh; customary to write Eicha” on a parchment,i

el Lic

to be read in public, m to Megillas Esther which is M{f%-tgg
<Ton parchment? The—+reason—is—beecause t.yﬁg’nqjgfﬂrtomary for the !/
Scribes to write Eicha on parchment 3 ngzehxe:y~scaFce},
Since we fervently pray for the coming of Moshiach -NOW- and every
day, and we look forward that this day of sadness (Tisha B'Av)
"shall soon be transformed into a day of rejoicing and festlv'ty"
(Zecharya 8:19), if the Scribes would have taken th%%ékz
- write Eicha on parchment it would appear as if they up hope
& %(&ﬁvrhor‘the redemption, As a sign of their concrete faith in Geulah,.
that Moshiach can arrive at any moment, Eicha was nnver\pux—domn 4‘L4LL[ d
on parchment, N :
(643) The reason for reciting V'ato Kadosh after the readinq
of Eicha at night is based on the following: In Eicha it is
written (1:15), "G-d has trodden under foot all my mighty men"5
A8 ene" d say, 'This coin is invalid and has no further use'
(i.e. the Jewish people have lost their status gpd vaiue, and are
now doomed foré@er). Megillas Eicha then rose and declared-
'Master of the Universe, if these people are gone, who sba+lﬁv¢“f
sanctify Your Name in the world, and who will recite Kedusha in

- Your -

S
U=y
[o0]
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FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

“It is also prohibited to eat fish at this meal”

Circled: “prohibited”, and wrote: 7nt Yapns ox 99357 [In
the printed version: “it is forbidden to eat two kinds of
food other than bread”].

“Itis customary to eat a hard-boiled egg (ibid:5), because
an egg is symbolic of mourning. Just as an egg is round
like a wheel, so, too, is mourning likened to a wheel which
revolves around the world.”

Marked: “just..” and wrote: 7vmwnY X 982y [In the
printed version, this phrase was omitted].

EVE OF TISHA BAV

“It would appear as if they gave up hope for the
redemption”.

Replaced: “the” with “A near”
“Eicha was never inscribed on parchment.”

Circled: “never” and Wrote: “1?” [In the printed version:
“Eicha was usually not inscribed on parchment”].

“The Jewish people have lost their status and value and
are now doomed forever.”

Removed: “and value” as well as “ferever”.

019 o
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Your Houses of Worship?! G-d aqceptﬁ& its plea, and did so with
the atgribute of Mercy, as thHe name ~Hashem. Therefore
the Sages instituted the custom to recite the "Order of Kedusha®
Vfato Kadosh) after the reading of Eicha.

(644 other reason:, The Talmud states (Sotah 49a), *The
(S44) Aporter rs5sene Iy _ :
s«r—v-l—vee—gw_ the "Order of Kedusha";

wor | d this takes the place
of Torah-study WHTEE is orohibited on Tisha B'Av,.

(645) The reason why we don't recite U'va L'Tzion -,"And a
"
begin from V'ato Kadosh) is because the redempt)on'ﬁess not take
place at night (Tur, 559)., It is interesting to note that in

Sefer Rokeach (311), he writes that it is proper to recite U'va

redeemer shall come unto Zion" on the eve of Tisha B% but we

L'Tzion, whether Tisha B'av falls on Motzoei Shabbos or on a
weekday niqght, since it is an opportune time after Kinot
(Lamentations) to pray for the imminent advent of Moshiach -NOW~
to remove eyfry vgg&ﬂge Qf’saaness and mourning., - Although we
follow the first opinion (not to recite U'va L'Tzion) we certainly
may express our fervent hopes for Moshiach on the eve of Tisha
B'Av,

Ramo cites a custom to sleep on the floor or to place a stone
under one's head on the night of Tisha B'Av (0.C. 555:2). Minhag
Chabad is not to do so (Sefer Haminhagim Chabad),*There are five
restrictions which are effective on Tisha B'Av, from nightfall:
It is prohibited to - 1) Eat or drink 2)Bathe 3)Aq(hlnt with ofl
4) Wear leather shoes 5) Marital relatfons are prohibited,

Tisha B'Av Morning

When washing the hands (Negel Vasser) upon arising on Tisha
B'Av morning, one washes only the fingertips (0,C, 554:10), Now,
one may ask, since the purpose for washing the hands every morning

o

+ until the wrist &« is to remove the "impure spirit® which remalns
on that part of the body upon arising (Siddur HoRav. /M. B. kg 9), why

is Tisha B'Av different? The answer is, due to the decrease of

Kedusha (holiness) on Tlsha B'Av, the impure spirit does not spread
as much upon the body, as it does every night (the Rebbe Shiita -
Sefer HaminhagimChabad),

(647) Tallis and Tefillin are not worn on the morning of

Tisha B'Av. The reason, given in the Midrash, is based on the
verse (Eicha 2:1), "He has cast down from Heaven to earth the

- pride -

S
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FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

“The reason why we dont recite U’va L'tziyon.. on the eve
of Tisha B’av”

Added: 7(p”w¥na)"

“Since it is an appropriate time to pray for the imminent
advent of Moshiach - NOW - to remove every vestige of
sadness and mourning.”

Removed: “every vestige of”

“There are five restrictions which are effective on Tisha
B’av”

Wrote: “* 9295 79v” [In the printed version, this part was
moved to the section beginning “eve of tisha b’av”].

TISHA B'AV MORNING

“one way ask, since the purpose for washing the hands
every morning until the wrist is to remove the “impure
spirit” which remains on that part of the body upon
arising (Siddur HoRav. M.B. 4:9), why is Tisha B'Av
different?”

Circled: “M.B”. and wrote: “?”

On the General question and answer wrote: *5) 98a5”
0IYNY IN (N93NDN 829N [In the printed version this was
omitted].



15 SIVAN 5785

0 vaganng
§ é : T =

pride of Israel® thisffépreééa£§>the Tefillin, which is called
"pride" (M.B. 555t1).

During the Mincha-service, Tallis and Tefillin are worne
Mishne-Berura explains that it was then, on the afternoon of the
9th of Av, that the enemy forces lit the fire in the Holy Temple,
Through this, the Jewish iniquities were cleansed, in that G-d
“poured forth His wrath only upon the wood and stones"™, rather than
decimating the Jewish peopIEJy('t , G-d forbid (Midrash Eicha
Rabba 4:14), This thought is a source of tpde consolation which
we express on the afternoon of Tisha B'Av, by donning Tallis and
Tefillin, Of course, this does not minimize the observance of
all other prohibhitions of Tisha B*Av (as above) which are fully
effective until after nightfall. /

(651) The reason why the portion Qg(yaxechal is not read on f (
Tisha B'Av morning, as is done on 3ver£ Fast<Day, ic because it Ly
[F"‘it an opportune time to menELE%W piﬁiégﬁcﬁﬁglagfgs of MerCy"/;‘ o
{+ ‘the reading of Vayechal); by Mincha; however, Vayechal is ~
read, since it is then the time for consolation, (Sefer Tanzaiéo).

(657) For the same reason, the prayer of Nachem ("To console",
recited in Shmone-Esral) is not said on theevening or morning of
Tisha B'Av, but is recited at Mincha, since Mincha is the time
for expressing consolatlon\!557woA|so, Moshiach - whose namevis "5
_Menachem - is horn at that time (Sanhedrin 98b. {Jerusalem{Talimud /
8erachos 2:4), S

(658) No Torah Study, The reason why it is forbidden to study
Torah on Tisha B'Av is because it is written (Ps. 19:9, Talimud,
Taanis 30a): "The statutes of G-d are righteous, they rejoice the
heart®, and joy is prohibited on Tisha B'Av, It is permitted to
study subjects pertaining to the Churban and mourning, such as -
Midrash Eicha, a special section in Tractate Gittin (55b), etco

The Rebbe Shlita asserts that on Motzoei Tisha B'Av one should
wash his/her hands three times, in the same manner as washing
negel-vasser every morning, but without a B3racha (Sefer
Haminhagim=Chabad) .

Naturally, these are only some of the laws and customs
observed during this period, as mentioned above,

Hope and Optimism
In spite of the numerous observances on Tisha B'Av which

- manifest

S
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“based on the verse (Eicha 2:1), “He has cast down from
heaven to earth the pride of Israel” - this represents the
Teffilin.”

Circled: “represents” and wrote: “? means”

"rather than decimating the jewish people en toto, G-d
forbid (Midrash Eicha Rabba 4:14). This thought is a
source of true consolation.”

Omitted: “entoete” as well as “true”.
“(Sefer Tanya 60)”

Added: 7. . 7497

"Jerusalem Talmud"

Changed order to: “Talmud Jerusalem”.

“It is permitted to study subjects pertaining to the
Churban and mourning, such as Midrash Eicha”

Added: “such as Eicha, Midrash Eicha”
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manifest mourning and sadness, on Tisha B'Av afternoon there
prevails a spirit of hope and optimism for the future - and
imminent - redemption. Thfiis is iliustrated in the folloyﬂng

489 tated-tyy~the Previous Lubavitcher Rebbe ZT“B'- 5701,
I@,name of‘the Tzemach-Tzedek)s:

The Riziner Rebbe/showed a great distaste fo ‘dadness and
urged his followers t ‘remove even the slightest vestiga of
sadness and remorse at all times, In this vein, the Chassidim
used to play with acorns on the afternoon of Tisha B'Av. Once,
on Tisha B'Av, they jhowed their camaraderie by cpening up the
roof of the Beis-Medrash and lowerté’an open box over the entrance
below, As soon as someone would enter, they would place the box
over him and lift hi up to the roof. In the meantime, the
Riziner Rebhe enteré¢d the study-hall. Those standing uwpon_the roof
could not see exact/ly who entered and they began to upllft)the
occupant in the box,. Suddenly about half way up, they no&&eed ﬂﬂd(ﬁ/“{

Lj'uaﬂ—their Rebbe in tne box, uagn~wh+¢h they quickly lowered himecltamn |
The Rizlner Rebbe arose, his eyes fac+nq the Heavens, and
declared: '0, Ri bono She | Olam, if Your own chiidren do not
observe Your "Ygm-Tov", then take it away from them{®

fﬁday7~1ygi while we observe the Three-Weeks and Tisha B'Av
in all of their details and traditions, it behooves each one of
us not merely to cry over the past but to stress the pesitive
and'especially‘}n'the gpei/zw’Torah study and Charity, as is
written (Isa, 1:27), "Zion will be redeecmed through justice -
referring to Torah study = and its captives (will be returned)
through Charity®,
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Removed the entire story of the Rizhiner, as told in Sefer
Haminhagim.

“Today too, while we observe the three weeks and Tisha
B’Av in all of their details and traditions, it behooves each
one of us not to merely cry over the past, but to stress the
positive and especially in the area of Torah Study and
Charity.”

Removed: M$ | | ", “ 'I : I" “i—H" “ I”.
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THE

REE Wee

— AN OVERVIEW OF CUSTOMS AND TRADITIONS —

The Three Weeks, beginning with
the 17th of Tamuz and ending on Tisha
B’Av, are regarded as a period of public
mourning for the destruction of the
Holy Temples, both of which were
destroyed on the 9th of Av (490 years
apart).  There' are many distinct
Halachos, laws and traditions, which
are observed during these days, as a
sign of our participation in this period
of sadness. In our present study we
shall focus upon the reasons for some
of these observances, which not only
help us to commemorate the adversi-
ties of the past but also instil within
us renewed hope and faith in the im-
minent redemption of Klal Yisroel
through Moshiach. (For the complete
listing of laws pertaining to this period,
one should consult the Code of Jewish
Law or a competent, Orthodox Rabbi).

Bein Hametzorim. This Hebrew term
is used to describe this “3 weeks” period.
The general meaning is based on the
verse (Eicha 1:3), “All her (ie.
Isracl's) pursuers have overtaken her
between the narrow passes.” Thus these
“3 weeks” are seen as a time of “narrow-
ness” and confinement, as we must
abstain from various pleasurable activi-
ties, etc. Taamei Haminhagim offers a
more optimistic reason for this term
(Addenda/176):

During these “3 weeks”, the following
Torah portions are usually read on
Shabbos: Pinchas, Mattos-Massai and
Devorim. These Sidrahs describe the

DI YIDDISHE HEIM

S

© Rabbi Abraham Stone

boundaries of the land of Israel
(metzorim  also  denotes geographic
boundaries) and the method for dividing
the Land amongst the Jews. This is a
clue to the future consolation of Zion
and Jerusalem, at which time we will
merit gaining complete and uncontested
possession of the land of Israel (see
Bamidbar 26:53). And from this period
of “confinement” (meytzar) we pray
for' Geulah, (redemption), when we
will go up in a spirit of exuberance to
our Holy Land.

Commemorating the Churban: During
the course of the year there is a special
act which Jews observe as a constant
reminder of the Churban, (destruction
of the Temple) as the Talmud rules
(Baba Bathra 60b): When somecone
paints his home, he should leave a space
(1 cubit x 1 cubit) unpainted, near the:
front entrance, as a reminder of the:
Churban (Orach-Chaim 560:1). Mish--
ne-Berura cites two opinions as to-
where this unpainted spot should be:
Some hold that this should be right at
the entrance, to be visible for all those
who enter the home; while others main-
tain that it should be on the inside wall
above the door, so it may always be
seen by those living inside the home.

17th day of Tamuz. This is a public
Fast-Day, in which we commemorate
five adverse happenings which occurred
to our ancestors (Mishna, Taanis 26b):
a) The Luchos — Tablets of the 10
Commandments — were broken by

9
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Moses in the desert, upon his descent
from Mt. Sinai, when the Jews were
worshipping the Golden Calf. b) The
daily Korban-Tamid Sacrifice was a-
bolished in the Holy Temple. Due to
the enemy siege around Jerusalem, no
animals were permitted to be brought
into the city, which thus caused the
cessation of the animal-Sacrifices in the
Holy Temple. ¢) In the era of the 2nd
Holy Temple, on this day the enemy
forces broke through the wall of
Jerusalem. d) The wicked Apostmus
publicly burned a Sefer-Torah. e¢) An
idol was placed in the Holy Temple by
King Menashe.

During the “3 Weeks” it is prohibited
to cat a mew fruit and to wear new
clothes, in order not to have to recite
Shehecheyanu (the blessing recited when
cating a new fruit, donning a new
garment, etc.) during this period. Ac-
cording to Arizal, a new fruit should
not be eaten even on Rosh-Chodesh Av
and Shabbos (Orach-Chaim 551). Hair-
cuts and weddings are prohibited during
this period.

It is permissible to wear new shoes
during the “3 Weeks”, since Sheheche-
yanu is not recited upon new shoes
during the entire year (for an animal
had to be killed to obtain its leather);
from Rosh-Chodesh Av, however, even
new shoes should not be worn (Magen-
Avraham 223:6. 551:21).

Menachem-Av. Although the actual
name of the month is Av, it is referred
to as Menachem-Av. Two homiletic
meanings are given for this name: a)
We express our wish that Av, our
Father in Heaven, will console us in
our lengthy exile and bring the speedy
redemption. b) Through our positive
actions in strengthening Torah and
Mitzvohs we are able to console our
Father in Heaven. Even G-d (kavyo-
chol) needs consolation, as our Sages

DI YIDDISHE HEIM

declare (Sifri, Bam. 35:34): “Wherever
the Jews went into exile, the Shechina
accompanied them into exile.”

Rosh-Chodesh Av.

Rosh Chodesh, the first day of the
month of Av, begins the period of the
“Nine Days”, the second part of the “3
Weeks”, during which our mourning
for the Churban is intensified. The last
part of the “3 Weeks” is the week of
Tisha-B’Av itself.

During these “Nine Days” we refrain
from eating meat and wine; we thereby
commemorate the fact that the Tamid-
sacrifice and the wine-libations were
abolished prior to the destruction of the
Holy Temple. On the Shabbos of that
period, however, we partake of meat
and wine, inasmuch as we may not
show any sign of mourning on Shabbos
(Taz, 551:17).

Taamei Haminhagim (634) shows
why meat is not eaten even on Rosh-
Chodesh (Orach Chaim 419). The
reason is because Aaron the Priest
passed away on Rosh-Chodesh Av.

In some communities it is customary
for women not to weave or sew during
the “Nine Days” (O.C. 551:8). The
reason is based on the Hebrew word for
weaving — mishti; this word is linked
with Even Shtiya, the “foundation
rock” in the Holy Temple, which was
destroyed at the time of the Churban.
Through this custom we commemorate
this sad event.

Shabbos Chazon

The Shabbos before Tisha B’Av is
called Shabbos Chazon, as this is the
opening verse of the Haftorah (Isaiah
1:1), Chazon Yeshayahu, “The vision
of Isaiah.”

Rabbi Levi Yitzchak of Berditchev
said the following (cited in Likutei-
Sichos I1:357): On Shabbos Chazon
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we gain a sight of the 3rd Holy Temple
(chazon means sight or vision). This,
however, is a sight from afar.

Shabbos Clothing: On Shabbos Cha-
zon we dress in Shabbos clothing as on
every other Shabbos. Although Ramo
asserts that they not be worn on this
Shabbos (O.C. 551:1), Nimukei Orach-
Chaim cites Responsa Radvaz (11:693)
who strongly opposes those who prohibit
wearing the Shabbos clothes, since this
would constitute a sign of public
mourning on Shabbos, which is forbid-
den. The Vilner Gaon also opines that
on Shabbos Chazon, Shabbos clothing
is worn (M'B ibid:6). In Luach Colel-
Chabad it is related that the Alter
Rebbe — Baal HaTanya zt”l — wore
his Shabbos garments even on Shabbos
Chazon.

Kiddush Levana. It is customary to
delay the monthly blessing of the new
moon — which is usually recited on
Motzoei Shabbos (Saturday night) —
until after Tisha B'Av (O.C. 551:8).
Taamei Haminhagim offers some per-
tinent reasons (660-1):

Our Sages tell us that Moshiach will
be born on Tisha B’Av; therefore it is
appropriate to sanctify the moon on
Motzoei Tisha B’Av, at which time we
express our fervent wish that the Jewish
people “be renewed just as the renewal
of the moon” (Baer Hetev 551:25).

The reason we do not sanctify the
new moon on Motzoei Shabbos Chazon
is because this monthly observance is
regarded as greeting the Shechina (Di-
vine Presence). We greet the Shechina
only in a joyous mood; during this nine-
day period this is certainly not the case
(Maharil).

Final Meal on Erev Tisha B'Av.
(635) It is customary to sit on the floor
or on an overturned chair when eating
the final meal before the fast of Tisha
B'Av (called Seuda Hamafsekes). The

S
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reason: to show the low and impover-
ished status of this meal. However, there
are some who do not remove their
leather shoes for this meal, since the
mourning of Tisha B’Av does not begin
until nightfall (0.C. 552:7. M’B).

(636) It is prohibited to eat two kinds
of foods other than bread at this Final
Meal (O.C. 552:1).

It is customary to eat a hard-boiled
egg (ibid:5), because an egg is symbolic
of mourning. Just as an egg has no
‘mouth’ (i.e. an opening), so, too, does
a mourner “lack” a mouth, inasmuch
as he must minimize his speech.

Eve of Tisha B’Av

There are five restrictions which are
effective on Tisha B'Av, from nightfall:
It is prohibited to — 1) Eat or drink
2) Bathe; 3) Anoint with oil; 4) Wear
leather shoes; 5) Marital relations are
prohibited.

637) The reason why less lights are
lit in the Synagogue on the eve of Tisha
B’Av is because of the following Midra-
shic account (Eicha Rabba): At the
time of the Churban, G-d said to the
Angels: ‘When a King is in mourning,
what does he do?” They replied, “He
extinguishes the lamps.” Said G-d: ‘I,
too, shall do this, as is written (Joel
2:10. 4:15), “Sun and moon are ob-
scured” (Avudraham).

(639) Why isn't it customary to
write Eicha — the Book of Lamenta-
tions which we read on Tisha B'Av —
on a parchment, as is Megillas Esther
which is inscribed on parchment? It was
not customary for the Scribes to write
Eicha on parchment although, in some
communities, it is customary to inscribe
the other Megillot (Ruth, Koheles, Shir
Hashirim) on parchment too. Since we
fervently pray for the coming of Mo-
shiach — NOW — and every day, and
we look forward that this day of sad-

4
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ness (Tisha B’Av) “shall soon be
transformed into a day of rejoicing and
festivity” (Zecharya 8:19), if the
Scribes would have taken the time to
write Eicha on parchment it would
appear as if they had given up hope
for a near redemption. As a sign of
their concrete faith in Geulah, that
Moshiach can arrive at any moment,
Eicha ‘was usually not inscribed on
parchment.

(643) The reason for receiving V’ato
Kadosh after the reading of Eicha at
night is based on the following: In
Eicha it is written (1:15), “G-d has
trodden underfoot all my mighty men,”
as if to say, ‘This coin is invalid
and has no further use’ (i.c. the Jewish
peoplé have lost their status, and are
now doomed). Megillas Eicha then rose
and declared: ‘Master of the Universe,
if these people are gone, who will
sanctify Your Name in the world, and
who will recite Kedusha in Your Houses
of Worship?’ G-d accepted its plea, and
did so with the attribute of Mercy, as
symbolized by the name — Hashem.
Therefore the Sages instituted the
custom to recite the “Order of Kedu-
sha” (V’ato Kadosh) after the reading
of Eicha.

(644) Another reason: The Talmud
states (Sotah 49a), ‘The world exists
in the merit of reciting the “Order of
Kedusha”; this takes the place of Torah-
study which is prohibited on Tisha
B’Av.

(645) The reason why we do not
recite U’'va L'Tzion — “and a redeemer
shall come unto Zion” on the eve of
Tisha B’Av, even if it falls on Saturday
night "(but we begin from V’ato
Kadosh) is because the redemption will
not take place at night (Tur, 559). It
is interesting to note that in Sefer
Rokeach (311), he writes that ‘it is
proper to recite U’va L'Tzion, whether

DI ‘YIDDISHE HEIM

Tisha B'Av falls on Motzoei Shabbos
or on a weekday night, since it is an
opportune time after Kinot (Lamenta-
tions) to pray for the imminent advent
of Moshiach — NOW — to remove
sadness and mourning. — Although we
follow the first opinion (not to recite
U'va L’tzion) we certainly may express
our fervent hopes for Moshiach on the
eve of Tisha B'Av. v

Ramo cites a custom to sleep on the
floor or to place a stone under one's
head on the night of Tisha B’Av (O.C.
555:2). Minhag Chabad is not to do so
(Sefer Haminhagim Chabad).

Tisha B’Av Morning )

When washing the hands (Negel
Vasser) upon arising on Tisha B’Av
morning, one Wwashes only the finger-
tips (0.C. 554:10).

(647) Tallis and Tefillin are not
worn on the morning of Tisha B’Av.
The reason, given in the Midrash, is
based on the verse (Eicha 2:1), “He
has cast down from Heaven to earth
the pride of Israel” — this means the
Tefillin, which are called “pride” (M.B.
§55:1).

During the Mincha-service, Tallis and
Tefillin are worn. Mishne-Berura ex-
plains that it was then, on the after-
noon of the 9th of Av, that the enemy
forces lit the fire in the Holy Temple.
Through this, the Jewish iniquitics were
cleansed, in that G-d “poured forth His
wrath only upon the wood and stones”,
rather than decimating the Jewish
people, G-d forbid (Midrash Eicha
Rabba 4:14). This thought is a source
of consolation which we express on the
afternoon of Tisha B’Av, by donning
Tallis and Tefillin. Of course, this does
not minimize the observance of all
other prohibitions of Tisha B'Av (as

(Continued on page 24)
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RAYS IN THE NIGHT/W{

Rabbi Abraham Stone

Optimism and cheerfulness have always been the bulwark of the
Jew's life - in the home, in the Synagogue, in the communitys in
J@yﬂ short, wherever he happened to be, Were it not for this hope
97 which shines brightly from the inner depths of the Jewish heart,
(v/ our people would have long ago succumbed to the crushing forces
of their antagonistic environment. Yes, our present exile has
extended for many éenturles, and we have sustained great losses,
in every sense of the word, Jewish lives were snuffed out in great
numbers, the identity of the Jewish soul and spirit has been, and
is, constantly threatened (especially today). Yet, we learned to
live and aspire to greater heights, notwithstanding the tremendous
odds agafinst us. This was accomplished only through the
penetrating force of faith in our Merciful Father in Heaven.
From the moment of that most tragic event in our history -
the destruction of the Holy Temple - we were thrown into a seemingly
endless abyss of darkness, known as Galuth (exile). Every year,

Jews throughout the world mourn and bemoan this unhappy episode,
J the three-week period from the "17th of Tamuz"™ until "Tisha-B'Av".
However, even in this period, we are told to look towards a
bright future, when the illuminating light of the Geulah Shleimah =
final redemption - will reveal itself through our Righteous Moshiach,
Shabbos Chazon
The Shabbos preceding Tisha-B'Av is called "Shabbos Chazon",
based on the opening words of the Haftorah(’)s "Chazon Yeshayahu" -
"The vision of Isaiah"™. Indeed, it is on this very Shabbos that
we : a slight glimpse of the great revelations of the future,

When the inner implication of this unique Shabbos is
understood, it will then be possible for each individual toﬂwvwif
become imbued with a feeling of true hope and reassurance p? the
eventual re juvenation of the Jewish people,

There is a saying attributed to Rabbi Levi Yitzchak of
Berdltchev(z) that on Shabbos Chazon a preview is afven of the
third Holy Temple }“the word *Chazon' meanfﬁg vision‘anu sight.
However, this is a’view from afar, sort of a telescopic sight,
This—outlook-is linked with the fervent desire of every Jew,

ﬂéjb’u 0(07 }:/u/ /7"“4 .7# )]LL[»&M wm;&fﬁ?do - expressed -
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(5)3 V'sechzena efneinu - “May our

expressed in our daily prayers
eyes behold Your return in mercy to Zion",

The great Rabbi of Berditchev is said to have given the
following parable, megarding—the—above: u,{,

Once, a father had a cute little boxqwhom he was very fond of,
One day, the father brought the lad to a fine tailor and ordered

a very expensive suitWfor his son,(of exauisite material and stylgb

[3n olden times a good suit was ver%Jhard for the average person
to acquire because—ef the—price. The ordinary indivjdual could

et
Jh
obtain it only at %iﬁféa?ﬁf&ﬂf'ﬁﬁﬂ Af1l the material/had to be
loomed and woven by hanhd, since it was—before—the inventien—of-the—

machine. An excéllent suit of luxurious fabric lasted many years
and was a prized possesioﬂ].

After a couple of weeks the father brought his son to the
tailor. He tried on the suit in front of a large mirror and it
fit perfectly. Then the father gave the youngster a hug and
instructed him in the care and protection of his new suit.

Weil, you guessed it! The boy forgot his dad's advice.
Wearing the new suit,he climbed fences anq wre ELfd with his pals
and in a short period, the garment was in shambles,

Se, ance again‘Erifﬁgrent went out and ordered aaagier suit
for—his—chiHd, to the first one. Upon delivery the
youngster was told exactly how he was expected to conduct himself
if he wanted to remain "the best dressed bochur®., Wherever he went
people admired the suit and the boy, and he was very happy.

Before long, however, he forgot his father's admonitions,
became a little reckless, and he found himself again wearing a rag.
Paterfamilias, somewhat discouraged, ordered a third suit
for his pride and joys amd h%en it was finished, instead of giving

it to him, he locked it in a closet. At certain designated, but
infrequent intervals, the father opened the closet and showed the
boy the beautiful new suit and said, "Look, I have my eye on you.
As soon as I see you comport amd—behave yourself properly, I will
give you this beautiful suit to wegr and enjoy".

¢u222¢~£

These periodic viewlngs‘%ed‘the effect of training t22;§°n
to mature a little, to devélop a sense of responsibility; until
this behavio;ﬂnﬁﬁAﬁ%;x?;grained in his very nature, At that time,

- the -
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the father will be glad to let him have the suit, without fear of
having him neglect the precious gift,

This is %e essence of Shabbos Chazon - from the word 'machazeh',
sight - every Jew is shown -figuratively- the

future Beis-Hamikdash feo#—afar, When the Jew is able to conduct
himself properly, he will once again be given the Beis-Hamikdash -7 #¢
THiRp ovE- and G-d will have no fear .ef—negleet—For this precious gift,@[@{tﬂmy&ﬁz;é

However, while in our present exile, we still face a continuous

conglomeration of problems and crises that threaten the very
existence of Klal-Yisroel, physically as well as spiritually. One
wonders, is there any streak of light that can illuminate this
awesome darkness that furks around us? Is the picture one of total
despair and hopelessness? The answer is, that even in times of
grief and mourning, even when we abstain from happiness during
the Three Weeks commemorating the destruction of the Holy Temple,
- there are rays of light that penetrate the darkness of the night.
}“y).‘ Thls phenomenon is paa%:ayed in an explicit Halachice
“bwyﬁ% Jjurisdiction pertaining to the observan e of Shabbos during the
:leV Three Weeks, including a Shabbos that lelf out on Tisha-B'Av
3 'mu‘{’w‘t/wmf/ el )

itse ! ffowd how M e
é%;:;;kﬂ The Shulchan-Aruch rules(h) "If Tisha-B'Av should fall on a
Q( Sunday, or if it falls on Shabbos and is deferred to Sunday, it is
then permissible for a person to eat meat and drink wine even
W during the Seuda Hamafsekes - the final meal prior to the fast =
that Shabbos, and he is permitted to partake of the finest
delicacies, even turning it into a meal fit for a King". The
Magen Avraham 5) comments, that although it is not a Halachic
requirement to eat meat on Shabbos throughout the year (in contrast
to Yom-Tov), it is recommended that one partake of meat on these
Sabbaths (during the Three Weeks), For, if a person refrains from
eating meat on these Sabbaths as a sign of mourning, this will be
considered a transgression. }{/

This shows us that the attitude of mourning,,tﬂ the Three
Weeks, does not prevail on those Sabbaths, and, on the contrary,
one should enjoy himself fully., We may therefore label these
Sabbaths as "rays of light" which shine through the layers of
sadness commencing from the 17th of Tamuz until the 9th of Av,

- In -
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In adding depth and meaning to the supremacy of these
Shabbosim, the Tzemach Tzedek - 3rd Lubavitcher Rebbe ZT"L - (2)
refers to the Gemora's dictum(s): "The A-Imighty does not inflict
suffering upon the Jews unless He has previously created the cure".
Thus, he says, the Shabbosim which come during the Three Weeks
can be classified as "the cure before the makm affliction".

The vantage of such action is truly heneficial. When the
cure arrives after the affliction, there is then an interval when
the pain actually persists, and it is only afterwards that the
cure arrives and the person is healed, Furthermore, even after the
healing-process takes place and the individual is cured, there may
still remain some effect of the sickness, and therefore, when the
Talmud speaks about one who has recovered from illness, it uses
the term "an invalid who has recovered'(7). On the other hand,
when G-d causes the "cure to precede the infliction", it is as if
the infliction and pain never really exj ted.

The significance of the Sabbaths f%f
related to the concept of "the cure which precedes the pain" is,
that these Sabbaths com ely transcend the despairing
conditions of this time,

This transcendental power of Shabbos, which has the effect of
shedding light and warmth even in a period of lamentation, still
demands clarity and understanding. Why is it that Shabbos is
regarded as a 'cure', and why are all the feelings of sadness and

the Three Weeks, as

de jection for the destruction of the Holy Temple re cln%ed From o/

these Shabbosim? This reveals a most interesting h&Zﬁﬁi@h{, that

the cause and effect of the Churban - the destruction - and our

present Diaspora have a minimal effect on the ideal state of Shabbos.
The fact is that the destruction of the Beis-Hamikdash (and

the ensuing exile) was a direct consequence and outgrowth of our

ancestors' iniquities, as recited in the prayers (Musaf for Yom-
Tov): U'Mipney chatoeinu golinu meyartzeinu - "And because of our
sins we were exiled from our land". Now, the source and origin of
all sins is rooted in the 'First Sin', that is, the transgression
committed by Adam and Eve in eating from the Tree of Knowledge,

If not for that one sinful act,fhe entire realm of evil and sin
would not have come into being. This is evident in the Talmud's

- description -
“is that these Sabbaths completely Transend”

Removed: “completely”.
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(8),

b The First Sin
"The serpent had—+retations—with Eve and created in her a
state of defilement", Rashi explains that the serpent's "marriage"
to Eve transpired at the time he advised her to partake of the
forbidden fruit, as Eve told G- d(q): Hanachash Hishiani - Iit.yfhe
serpent influenced me. - This word can also be interoreted as

marriage, from the Hebrew word 'nisuin’. {f seroen&—11;{ha%—%lme
-~ F
waqvan~eﬁee%jpiandﬁng, ver erspn creatirays

The Maharsha(1°), in elaborating on this subjecg points out

that Adam was created in the image of G-d (with the intent of his

remaining that way(11); his soul was derived from the Heavenly

description of the first sin

abode and his body was formed "from the earth in the place where

the Altar of the Beis-Hamikdash later stood"(12). He was also
created in a singular form, corresponding to the unity of G-d Above.
Unfortunately, his superior status didhbt last for long. As soon

as Adam and Eve tasted the fruit of the Tree of Knowledge,the
serpent seduced Eve, as he previously claimed: 'I will induce Adam
to eat this fruit so he shall dige;and I will be able to marry Eve's
“The--serpeat.then polluted.her, %‘dﬁ resulted in making man;!
makeuwp for all future generationsdgimilar to thet—ef all other
creatures, in that he became associated with the realm of evil.

Hence, this sin cfided the world with a cover of darkness,
extending throughout the centuries, up to our present day. This is
all true, with one exception,

We find in the Talmud Verushalmi(13) that "the daylight of
the first Shabbos continued for 36 consecutive hours"™ (from Friday
morning until Saturday night). This signifies the elite 0 of
that Shabbos, in that it was com tely insulated from the sequels
of the first sin, which was committed on Friday, and it was
comp ely removed frok the darkness which resulted from that
unhappy deed,

It follows, that just as the First Sin - the origin of all
sins - had no effect on that Shabbos, so do all other sins (which
all stem from that original one ) have |ittle impact on Shabbos.
Consequently, the aspects of, destru t and exile which are the
offshoots of sin, 3;£’a|so nan:e*fgéint habbos,

8
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Removed: “the serpent at that time was erect -standing,
very clever and personable creature.”

Removed: “the serpent then polluted her.”

“In that it was completely insulated .. completely
removed from the darkness”

Removed: “completely . . . completely”

“Offshoots of sin, are also non existent on Shabbos.

Replaced: “are” with “have” as well as “non existent”
with “little impact”
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It is therefore significant that during the ShabboslﬁAof the
Three Weeks one should refrain from any form of sadness, in order
to indicate the magnitude of Shabbos as Jbedma a protective
armament against all harm and distress.

The direct link between the complete observance of the
Shabbos a5d the final redemption is clearly indicated by our Sages

"1f the children of Israel were to keep two Sabbaths according to
its laws, they would be immediately redeemed",

(14)

It is incumbent upon each one of us to observe every Shabbos
with the true spirit of gladness and joy - in our homes, our
Synagogues and our communities, It is our fervent hope that we
will witness the comina of our Righteous Moshiach at any moment,
when darkness will be dispelled from the world, as the Psalmist 5
proclalms(15): "And the night shall shine forth just as the day".

1) Isafah 1:1
Nn2) Dissertations of the Tzemach-Tzedek on Eicha, p. 45
N3) Shemoneh-Esrei, before Modim
&) Orach-Chaim #552:10 (/D0 <
5) Ibid #13 s
6) Meagilla 13b<
7) Berachos 54b )>—
/' 8) Shabbos 146a <
“9) Bereishis 3:13 )
10) Yevamos 103b&-
e
11) Bereishis 1:27)
/12) Rashi ibid, 2%
\13) Berachos 8:5 </——
['t4) Shabbos 1185 ) —
Psalms 139:12

L \15)
RERE 8
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FROM THE WEDDING OF CHAIM MEIR AND BASY BUKIET

Optimism and cheerfulness have al-
ways been the bulwark of the Jew's
life — in the home, in the Synagogue,
in the community; in short, wherever
he happened to be. Were it not for this
hope which shines brightly from the
inner depths of the Jewish heart, our
people would have long ago succumbed
to the crushing forces of their antagon-
istic environment. Yes, our present
exile has extended for many centuries,
and we have sustained great losses, in
every sense of the word. Jewish lives
were snuffed out in great numbers, the
identity of the Jewish soul and spirit
has been, and is, constantly threatened
(especially today). Yet we learned to
live and aspire to greater heights, not-
withstanding the tremendous odds
against us. This was accomplished only
through the penctrating force of faith

® Rabbi Abraham Stoms

in our Merciful Father in Heaven.

From the moment of that most
tragic event in our history — the des-
truction of the Holy Temple — we
were thrown into a seemingly endless
abyss of darkness, known as Galuth
(exile). Every year, Jews throughout
the world mourn and bemoan this un-
happy episode. The period of intense
national mourning takes place during
the three-week period from the “17th
day of Tamuz" until “Tisha-B'Av", the
day the Bais HaMikdosh was des-
troyed.

However, even in this period, we
are told to look towards a bright
future, when the illuminating light of
the Geulah Shleimah — final redem-
tion — will reveal itself through our
Righteous Moshiach.

Shabbos Chazon

The Shabbos preceding Tisha-B'Av
is called “Shabbos Chazon”, based on
the opening words of the Haftorah':
“Chazon Yeshayahu” — “The vision
of Isaiah”. Indeed, it is on this very
Shabbos that we are given a slight
glimpse of the great revelations of the
future.

When the inner implication of this
unique Shabbos is understood, it will
then be possible for cach individual to
become imbued with a fecling of true
hope and reassurance about the even-
tual rejuvenation of the Jewish people.

There is a saying attributed to Rabbi

Levi Yitzchak of Berditchev® that on
Shabbos Chazon a preview is given of
the third Holy Temple, for the word
‘Chazon’ means vision, sight. How-
ever, this is a view from afar, sort of
a telescopic sight, linked with the fer-
vent desire of every Jew expressed in
our daily prayers®: V'sechzena eineinu
— “May our eyes behold Your return
in mercy to Zion™.

The great Rabbi of Berditchev is
said to have given the following par-
able:

Once, a father had a cute little boy
of whom he was very fond. One day,

DI YIDDISHE HEIM
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the father brought the lad to a fine
tailor and ordered a very expensive
suit of exquisite material and style for
his son. (In olden times a good suit
was very hard for the average person
to acquirc. The ordinary individual
could obtain it only at great sacrifice.
All the material had to be loomed,
woven and then fitted and sewn by
hand. An excellent suit of luxurious
fabric lasted many years and was a
prized possession).

After a couple of weeks the father
brought his son to the tailor. He tried
on the suit in front of a large mirror
and it fit him perfectly. Then the
father gave the youngster a hug and
instructed him in the care and pro-
tection of his new suit.

Well, you guessed it! The boy forgot
his dad’s advice. Wearing the new suit,
he climbed fences and wrestled with his
pals and in a short period, the garment
was in tatters.

Once again the parent went out and
ordered a suit just like the first one.
Upon delivery the youngster was told
exactly how he was expected to con-
duct himself if he wanted to remain
“the best dressed bochur”. Wherever
he went people admired the suit and
the boy, and he was very happy.

Before long, however, he forgot his
father’s admonitions, became a little
reckless, and he found himself again
wearing a rag.

Paterfamilias, somewhat discour-
aged, ordered a third suit for his pride
and joy. When it was finished, instead
of giving it to him, he locked it in 2
closet. At certain designated, but in-

frequent intervals, the father opened
the closet and showed the boy the
beautiful new suit and said, “Look, 1
have my eye on you. As soon as | see
yfnu comport yourself properly, I will
give you this beautiful suit to wear and
enjoy”.

Those periodic viewings were 10
have the effect of training the son to
mature a little, to develop a sense of
responsibility in him, until this be-
havior would become ingrained in his
very nature. At that time, the father
will be glad to let him have the suit,
without fear of having him neglect the
precious  gift.

This is the essence of Shabbos
Chazon — from the word ‘machzeh’
sight — when every Jew is shown —
figuratively — the future Beis-Hamik-
dosh. When the Jew is able to conduct
himself properly, he will once again
be given the Beis-Hamikdosh — The
Third One — and G-d will have no
fear this precious gift will be neglected.

However, while in our present exile,
we still face a continuous conglomer-
ation of problems and crises that
threaten the very existence of Klal-
Yisroel, physically as well as spiritual-
ly. One wonders, is there any streak
of light that can illuminate this awe-
some darkness that lurks around us?
Is the picture one of total despair and
hopelessness? The answer is that even
in times of grief and mourning, even
when we abstain from happiness
during the Three Weeks commemorat-
ing the destruction of the Holy Temple,
there are rays of light that penetrate
the darkness of the night.

The Transcendental Power Of Shabbos

This phenomenon is seen in an ex-
plicit Halachic jurisdiction pertaining
to the observance of Shabbos during
the Three Weeks, including a Shabbos

DI YIDDISHE HEIM
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that may fall on Tisha-B'Av itself (and
then fasting and mourning are ob-
served the next day).

The Shulchan-Aruch rules: “If
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Tisha-B'Av should fall on a Sunday, or
if it falls on Shabbos and is deferred to
Sunday, it is then permissible for a
person to eat meat and drink wine even
during the Seuda Hamafsekes — the
final meal prior to the fast — of that
Shabbos, and he is permitted to par-
take of the finest delicacies, cven turn-
ing it into a meal fit for a King.” The
Magen Avraham® comments, that al-
though it is not a Halachic requirement
to eat meat on Shabbos throughout the
year (in contrast to Yom-Tov), it is
recommended that one partake of meat
on these Sabbaths (during the Three
Weeks). For, if a person refrains from
eating meat on these Sabbaths as a sign
of mourning, this will be considered a
transgression.

This shows us that the attitude of
mourning of the Three Weeks does not
prevail on those Sabbaths, and, on the
contrary, one should enjoy himself
fully. We may therefore label these
Sabbaths as “rays of light” which shine
through the layers of sadness com-
mencing from the 17th of Tamuz until
the 9th of Av.

In adding depth and meaning to the
supremacy of these Shabbosim, the
Tzemach Tzedek — 3rd Lubavitcher
Rebbe ZT"L — refers to the Gem-
ora’s dictum®: The Almi-hty does not
inflict suffering upon the Jews unless
He has previously created the cure.
Thus, he says, the Shabbosim which
come during the Three Weeks can be
classified as “the cure before the afflic-
tion.”

The vantage of such action is truly
beneficial. When the cure arrives after
the affliction, there is then an interval
when the pain actually persists, and it
is only afterwards that the cure arrives
and the person is healed. Furthermore,
even after the healing-process takes
place and the individual is cured, there

4

may still remain some cffect of the
sickness, and therefore, when the Tal.
mud speaks about the one who has re-
covered from illness, it uses the term
“an invalid who has recovered"?. On
the other hand, when G-d causes the
“cure to precede the aflliction”, it is as
if the infliction and pain never really
existed.

The significance of the Sabbaths of
the Three Wecks, as related to the
concept of “the cure which precedes
the pain” is that these Sabbaths trans-
cend the despairing conditions of this
time.

This transcendental power of Shab-
bos, which has the effect of shedding
light and warmth even in a period of
lamentation, still demands clarity and
understanding. Why is it that Shabbos
is regarded as a ‘cure’ and why are all
the feelings of sadness and dejection
for the destruction of the Holy Temple
rescinded on these Shabbosim? This re-
veals a most interesting point, that the
cause and effect of the Churban —
the destruction-and our present Dias-
pora have a minimal effect on the ideal
state of Shabbos.

The fact is that the destruction of
the Beis-Hamikdosh (and the ensuing
exile) was a direct consequence and
outgrowth of our ancestors’ iniquitics,
as recited in the prayers (Musaf for
Yom-Tov): Umipney chatoeinu golinu
meyartzeinu — “And because of our
sins we were exiled from our land”.
Now, the source and origin of all sins
is rooted in the ‘First Sin’, that is, the
transgression committed by Adam and
Eve in eating from the Tree of Knowl-
edge. If not for that one sinful act the
entire realm of evil and sin would not
have come into being. This is evident
in the Talmud’s description of the first
sin®:

DI YIDDISHE HEM
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The First Sin

«The serpent seduced Eve and cre-
ated in her a state of defilement”.
Rashi explains that the serpent’s “mar-
riage” to Eve transpired at the time he
advised her to partake of the forbidden
fruit, as Eve told G-d®: Hanachash
Hishiani — lit. “The serpent influenced
me”. — This word can also be inter-
preted as marriage, from the Hebrew
word ‘nisuin’.

The Maharsha’, elaborating on this
subject, points out that Adam was
created in the image of G-d (with the
intent of his remaining that way'!); his
soul was derived from the Heavenly
abode and his body was formed “from
the earth in the place where the Altar
of the Beis-Hamikdosh later stood™2,
He was also created in a singular form,
corresponding to the unity of G-d
Above. Unfortunately, his superior sta-
tus did not last for long. As soon as
Adam and Eve tasted the fruit of the
Tree of Knowledge, the serpent se-
duced Eve, as he previously claimed:
‘I will induce Adam to eat this fruit so
he shall die and I will be able to marry
Eve’. This resulted in making man for
all future generations similar to all
other creatures, in that he became as-
sociated with the realm of evil.

Hence, this sin clouded the world
with a cover of darkness, extending
throughout the centuries, up to our
present day. This is all true, with one
exception.

We find in the Talmud Yerushalmi'®
that “the daylight of the first Shabbos
continued for 36 consecutive hours”
(from Friday morning until Saturday
night). This signifies the clite status of
that Shabbos, in that it was insulated
from the sequels of the first sin, which
was committed on Friday, and it was

DI YIDDISHE HEIM
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removed from the darkness which re-
sulted from that unhappy deed.

It follows, that just as the First Sin
— the origin of all sing — had no
c.ﬂ'ccl on that Shabbos, 50 do ail cther
sins (which all stem from that original
onc) have little impact on Shabbos,
Conscquently, the aspects of destruc-
tion and exile which are the offshoots
of sin, also have little impact on Shab-
bos.

It is therefore significant that during
the Shabbosim of the Three Weeks one
should refrain from any form of sad-
ness, in order to indicate the magni-
tude of Shabbos as a protective arma-
ment against all harm and distress.

The direct link between the com-
plete observance of the Shabbos and
the final redemption is clearly indicated
by our Sages't, “If the children of
Israel were to keep two Sabbaths ac-
cording to its laws, they would be
immediately redeemed”.

It is incumbent upon each one of us
to observe every Shabbos with the true
spirit of gladness and joy — in our
homes, our Synagogues and our com-
munities. It is our fervent hope that we
will witness the coming of our Righ-
teous Moshiach at any moment, when
darkness will be dispelled from the
world, as the Psalmist proclaims!3:
“And the night shall shine forth just as
the day”.

1) Isaish 1:1.

2) Dissertations of the Tzemach-Tzedek on

Eicha, p. 45.

3) Shemoneh-Esrei, before Modim.

4) Orach-Chaim #£552:10.

5) Thid #£13. 6) Megilla 13b.

7) Berachos 54b. 8) Shabbos 146a.
9) Bereishis 3:13. 10) Yevamos 103b.
11) Bereishis 1:27.  12) Rashi ibid, 2:7.
13) Berachos 8:3. 14) Shabbos 118b.
15) Psalms 139:12.
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