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With gratitude to Hashem, we celebrate the wedding
of Mendel and Aviana. To mark this joyous and memorable
occasion, we present you with this memento.

The first part of this Tshura contains letters of the
Rebbe received by the grandparents and great grandparents of
the Chosson and Kallah. These letters, all published here for
the first time, Pwi 20793, and are mostly related to requests
for Brochos made on behalf of other people.

Considering that we are within the year of the passing
of the Chosson’s maternal grandfather, Reb Yankel Simon
7"y, part of a diary of the end of Shvat 5748 written by the
Chosson’s father was included. It depicts his interaction with
the Rebbe in the days preceding his wedding, culminating
with a Sicha where the Rebbe mentioned the wedding, as a
means to cancel out the period of mourning (of the Rebbetzin
0.b.m.), ushering in the greatest joy, with the coming of
Moshiach.

The second part is an excerpt of the Chosson’s
father’s upcoming book, Maayon Yaakov, offering a
Chassidic perspective to the Agadeta of Ein Yaakov, based
on the Rebbe’s writings.

7" that we should always share and rejoice in each
other’s simchos with happy hearts, until the ultimate joy of
the 1wR12 1199m) T2Wn 2R,
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Sicha of 29 Shevat, Erev Rosh Chodesh Adar, 5748
After the Conculsion of the Shivah for the Rebbetzin 0.b.m
During the Choson’s parents’ Chupa
- Free translation of the audio recording -

When painful events occur, the Holy One, Blessed be He says
that the pain is only transitory and very soon “Rise and sing you
who dwell in the dust” with the addition of joy, when “Their
mourning will be converted to joy” (Yermiyahu 31:12); “You have
changed my mourning to rejoicing” (Tehillim 30:2).

This idea is hinted at in the Rambam’s discussion of mourning:
Moshe our teacher established for the Jewish people the seven days
of mourning and the seven days of rejoicing. (Laws of Mourning ch. 1)

So that after the period of mourning we immediately enter
a period of rejoicing, the joy of groom and bride in these days,
an immense joy associated with the “five sounds” symbolic of
the five voices heard at Mattan Torah (the marriage ceremony
of Hashem and the Jewish people).

The Midrash actually specifies that Mattan Torah represented
the “betrothal” and the “wedding” will take place in the future
world. In this context the joy of groom and bride refers to the joy
of the future when the “five sounds” associated with groom and
bride will also be heard.

Marriage creates an eternal bond and an everlasting edifice. It
is not a union of two separate entities, rather a unity of one entity,
“And they shall become one flesh” (Bereishis 2:24). The Holy One,
Blessed be He, the Torah and the Jewish people are truly “one
flesh,” because not only is the soul holy but even the Jewish bodies
are also holy. This is not yet in a revealed state in this world, but in
the future this unity will be revealed and eternal.

Then we will see that the passing of the body in this dimension
is only transitory.

Our faith in Moshiach and the resurrection, whether we recite
it daily (Ani Maamin) or just believe it — as we infer in the
Amidah: “We hope for Your salvation all day,” will speed the
coming.

11
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Excerpts of the upcoming book

Ma’yon Yaakov

Chasidic Commentary on Ein Yaakov
Based the Lubavitcher Rebbe’s works

R
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For a number of years, | have been compiling a
collection of stories from the Gemara and the Zohar that
have been elucidated by the Rebbe Nossi Doreinu.
Inspired by the Alter Rebbe’s statement (Igeres
Hakodesh, 23) that most secrets of the Torah are hidden
in Ein Yaakov, | aim to unveil these secrets by adapting
Sichos, letters and Reshimos drawn from the Rebbe’s
monumental works. | have published a small portion of
these biurim previously, and | am in the midst of
preparing new material to be printed in the near future,
with the invaluable assistance of my daughter Chaya
Mushka Hartman “nn. | have named this project Ma ’yon
Yaakov, as it exposes the wellsprings of Chasidus
hidden in the tales of Ein Yaakov.

In honor of Mendel and Aviyana’s wedding, it is
my pleasure to present you with a preview of this
upcoming Sefer.

With heartfelt prayers that the merit of
disseminating the Rebbe’s wellsprings will stand to
bring much Mazal to the Chosson and Kallah, seeing
only Chassidishe Nachas from them, and hasten the
fulfillment of Moshiach’s promise to the Baal Shem
Tov, wnan 71 ,XPwn X371 KT, NKRP.

INDT ONOM
VYU NN 17O
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Returning to Dust

The Talmud?® discusses whether the bodies of
Tzadikim also return to dust after leaving this world, or
they are not subject to this transformation. The
following story is then related:

SRIIX 27 1772 7 7M1 277 RYIR2 999P 11777 OX1DP 1737
TR ROR RI23 12 73 7271 279 7°7 1K) DR PUR° 02
IRDY 799 IR PWR T2 ORAR RIN 777 R 7 1771 18D 700
X7 997 517 17°2 MR RIDY 177 P07 07NV ) 27 DN
TIRT DY DY W 2000 RIP RT PY MR D RWT
2°N37 HWH TUIPR XY DYAR TIPRT Y MR WD
PINAXY 1272 IRIP 12 WOW N DI ORI NINZY 2P
D°2°P77 PRNTY PR 1292 aRIP Y PRY 92 D00pn
M0 M DIPOY Y MR RWWA 7°2 DORT T PUWA
2°N07 NP RY OR°21 17°ORT VIR N°93 P2 MR RN°2T
%D 2°N5M 7°7 MR 22°MN3P DX N2 17 OIR 9 aNYT
DT DAR VW RITT DY MR WD 9V ORI INR 0

aatatsWakbisfe
2,21p Naw

The diggers who were digging in Rav Nahman'’s
land /came upon a gravej, and Rav Achai bar
Yoshiya, [who was buried there] rebuked them.
They came and said to Rav Nahman: A person
just rebuked us. Rav Nahman came and said:
Who are you, Master? He said to him: | am
Achai bar Yoshiya. Rav Nahman said to him:

1 Shabbos 152b.
17



INTT MIYIANY IV DNIN DY PRIYIN NNNYN NNYN

Didn’t Rav Mari say that the Tzadikim will turn
to dust? Rav Achai said to him: And who is
Mari, whom | do not know?? Rav Nahman said
to him: there is an explicit verse which is
written®: “And the dust will return to the earth
as it was”. Rav Achai said to him: Whoever
taught you Koheles did not teach you the book
of Mishlei, for it is written*: “but envy is the
rotting of the bones”. This means that anyone
who has envy in his heart during his lifetime, his
bones rot in the grave, and anyone who does not
have envy in his heart, his bones do not rot. Rav
Nahman touched him and saw that he had
substance. Rav Nahman said to him: Let the
Master arise and come into my house. Rav
Achai said to him: You have revealed that you
have not even studied Prophets, for it is
written®: “And you shall know that 1 am the
Lord when | open up your graves and lift you up
from your graves’®. [Rav Nahman once again
asked Rav Achai] But it is written’: “For you
are dust and you shall return to dust” [so why
has your body not turned into dust?] He said to
him: That verse applies [to Tzadikim] only one
moment before the resurrection of the dead.

The Rif explains that since the last verse
mentioned by Rav Nachman was told to Adam, it should

2i.e., Why should I be concerned about what he says?

3 Koheles 12:7

4 Mishlei 14:30

® Yechezkel 37:13.

8i.e., As long as the dead have not been instructed to leave their
graves, leaving of their own accord is prohibited.

7 Bereshis 3:19.
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apply to everybody, whether they are Tzadikim or not,
for everyone is a descendent of Adam.

The Maharsha explains that the return of all bodies to
dust is necessary, so everybody will be recreated from
nothing at the time of resurrection, comparable to the
original creation of man.

Why is it so imperative to return to dust and then
be recreated at the time of resurrection?

The soul’s descent into the body is intended for
the purpose of elevating the body and vital soul, and
through them the entire world. Moreover, this objective
is reached primarily through the mitzvos involving
action, inasmuch as these mitzvos are performed by the
body. The body hosts and serves the neshama. The soul,
being so spiritual, needs the body as a vessel to perform
mitzvos in a physical form®. When the neshama leaves
the body and goes to heaven, the soul studies Torah
there in a spiritual form but can no longer perform any
of its commandments®. Hence, no longer serving any
purpose, the body automatically disintegrates.

A similar concept can be understood from the
analogy found in Rashi® between the breaking of the
luchos and the death of Tzadikim. The Ten
Commandments were engraved in stones by Hashem.
When Moshe came down from Mount Sinai and saw the
golden calf made by the Jews, the letters flew away!!
and the stones became too heavy for Moshe to carry.
Consequently, they fell from his hands and broke. The
letters are comparable to the soul and the stone to the

8 See Tanya ch. 37

9 Brachos 17a

10 Devarim 10:7

11 See Pesachim 87b
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body which hosts it. When the letters flew away, the
stones served no more purpose, so they shattered.

The life of a Tzadik is not a physical one but
rather a spiritual one!2. Aware of the true purpose of
creation, he elevates and sanctifies his body and the
entire physical world around him. His body is not only
there to serve his neshama; it became as holy as his
neshama.’® So even after his neshama leaves this earth,
his holy body remains intact. As everything holy is
eternal, so is the Tzaddik’s body'*. This is how Rav
Achai, with a palpable body, was able to have a real
discussion with Rav Nachman. In fact, this is the reason
why Eliyahu Hanavi’s body was not buried, and instead
it ascended to the sky, just like his neshama did. This is
also hinted by the fact that the numerical value of
Eliyahu is 52, equal to the value of the Hebrew word
beheima which means animal. He sanctified the
animalistic aspect of his being (i.e., his body) to
transform it into Eliyahu, G-dliness.

Why, then, is it necessary for Tzadikim to return
to dust, even if only for a moment, before resurrection?
The Admur Hazaken explains this through a parable®®:
A house can either be lifted up from the top using a
crane, or picked up from the bottom using a levier or
forklift. When a house is picked up from the top, there
is a chance that only the top will be lifted while the
bottom part will remain down below. However, when
picked up from the bottom, even the higher portions of
the house are raised. Likewise, every creature is

2 Tanya, Igeres Hakodesh ch. 27
13 See Zohar Acharei, p. 70b

14 See Sicha of 29 Shevat 5748
5 Torah Or.
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composed of four basic elements, namely fire, water, air
and dust, the latter being the lowest'®. By being interred
(even if only returning to dust for one moment before
techiyas hamesim), the Tzadik elevates the lost sparks
of holiness found in the lowest of these elements,
completing the elevation of every facet of this world.
Indeed, the Baal Shem Tov said that he could have
ascended to heaven just like Eliyahu Hanavi did, but he
wanted to return to dust so he could elevate the lowest
of the four basic components, thereby uplifting the
entire creation, including its highest dimensions. He
chose to “raise the house from the bottom up”. Perhaps
the same was the case for Rav Achai, refusing Rav
Nachman’s invitation to rise up.

However, everyone, including those who are
alive when Moshiach comes, will need to return to dust
right before resurrection, in order to be able to live
forever. We are finite beings, so being nullified and then
recreated entirely by Hashem will make it possible, even
for us laymen, to exist eternally. In fact, The Zohar’
says that at that time, death will come from the side of
holiness, as it is written'®, “I deal death and give life”,
so there will be no sequels left from the time of exile,
and all humanity will be renewed.*®

Nevertheless, there is a way to avoid the need to
return to dust, even if it is only for a moment. We say in
our prayers?® ‘My soul should be as [humble as] dust for
all.” By annulling ourselves with humility towards
others while alive, we are fulfilling the verse of “and

16 See Tanya end of ch. 1.

17 Zohar vol. 2, p. 108b

18 Devarim 32:39

19 See Igros Kodesh Vol. 2, p. 75

20 |_iturgy, end of the Shmonei Esrei prayer
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you shall return to dust” in a spiritual manner. Then
when Moshiach comes during our lifetime, we will be
able to live an eternal life without a moment of
interruption.

Based on the Sichos of
20 Av 5735, Acharei-Kedoshim 5724
& Maamar Ze Yitnu, Mishpatim 5748.
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The goat or the sheep

The Talmud?® relates that once, the temple’s
courtyard called out that the Kohen Gadol Yisachar Ish
Kfar Barkai should get out of the temple, because he
honors himself while denigrating the holy sacrifices.
Indeed, he would wear gloves during the services not to
soil his hands. The Gemarah then recounts his regretful
fate:

RN2771 O ROT2 IR RIP1 AN N7 RNIMY XIDA AR
N3P 2207 RPT 2173 1772 171217 TR7 11K OR° RAOK 7K
AR RTAND P07 IR XITA R P72 R IR ROR R 9
P19 0D RNIDIAT RNAKR 779 17 R 2RI RO
AR 1N PPODI RIVN VAW TORAWY OP0DY TN 2
SRPI2 92 WOR NDWWOY TPOPWRT RIAAD P72 A0 20
952 WOR N2WW1 OWR 27 AR KDY IR 7011 090N
D°ATIP DOW2D 1IN IYAY 527 130T 1NN RIN R *RPI2
OX MY TN 112 PINMY 2191 7120 2pn o2 Doty
MR RIP2AT TARD PAPY ITIWW TN 12T R0 WD
W22 S¥2 R TV OK W2AD OR 2°N37 RIP XY N1 RIPn 1790

P00 1Y YA R N
X,71 0°10D

They said: The king and the queen?? were sitting
and talking. The king said that goat meat is
better food, and the queen said lamb meat is

21 pesachim 57a-b
22 They were Hasmonean monarchs who ruled during the final era
of the second Temple. - Rashi, ibid.
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better food. They said: Who can prove which
one of us is correct? The High Priest?® can, as
he offers sacrifices all day [and tastes their
meat]. He came, [and when they asked him this
question,] signaled contemptuously with his
hand and said: If goat is better, let it be
sacrificed as the daily offering?*. The king said:
Since he has no reverence for the monarchy,
sever his right hand. He gave a bribe and they
severed his left hand. The king heard and had
his right hand severed as well. Rav Yosef said:
Blessed is God Who took retribution from
Yissachar of Kfar Barkai in this world®. Rav
Ashi said: Yissachar of Kfar Barkai did not
study the Mishna?®. As we learned in a mishna:
Rabbi Shimon says: Lambs take precedence
over goats /in every place they are mentioned in
the Torah;. |1 might have thought that this is
because it is a more select species. Therefore,
the verse states?’: “If he brings a lamb as his
offering”. This order®® teaches that both these
animals are equal. Ravina said: Yissachar did
not even read the Torah verse properly, as it is
written: “If he brings a lamb”, “if a goat” %,

23 This Kohen Gadol was Yissachar of Barkai.

24 The daily offering is a lamb, proving that its meat is preferable
to that of a goat.

2 and did not wait to punish him more severely in the next world
26 He did not know that this question is stated explicitly in the
mishna

27 Vayikra 4:32

28 The Torah passage where bringing a lamb as a sin-offering is
discussed appears after the passage describing the sin-offering of
a goat

2 Vayikra 3:12
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teaching: If one wishes let him bring a lamb; if
one wishes let him bring a goat.

The commentators®® explain that Yissachar of
Barkai was punished in such a manner that was
commensurate to his depravity. His punishment fit the
crime; because he would not dirty his hands with
sacrificial blood and was overzealous in keeping his
hands clean, both his hands were severed.

The Gemara could have simply state that either
animal can be used as sacrifice. Furthermore, even if
there were any significance in discussing the taste of
goat’s and sheep’s meat, a straightforward statement to
that effect would suffice. Why, then, is this seemingly
irrelevant event discussed at such length? Therefore,
there must be a deeper meaning to the characters
involved in this episode, and it surely carries a message
that we can apply to our life.

The lamb is a calm and peaceful animal; it was
offered as a Korban Tamid. This daily sacrifice was
brought consistently in the morning and afternoon.
Hence, the lamb represents the Tzadik who is constantly
and consistently progressing in the ways of Hashem.
Having no Yetzer Hara, the Tzaddik never regresses and
only goes forward. Like the lamb, they are peaceful
inasmuch as they do not need to fight any evil
inclination. Whereas a person who sins and then repents
(a ba’al teshuva) is likened to a goat. Indeed, the goat is
called Ez in Hebrew, which can also be translated as
bold. A ba’al teshuva has to fiercely fight his Yetzer

30 Rashi and Maharsha, ibid.
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Hara and set high spiritual standards in order to advance
spiritually®?.

The king and queen both represent Hashem.
Sometimes Hashem is referred to as king and sometimes
as queen. The king refers to Kudsha Berich Hu, the level
in which Hashem remains aloft and doesn’t reveal
Himself within the world, comparable to the way a king
is separated from his subjects. Whereas the queen refers
to the Shechina, how Hashem resides within the world.

With this we can understand the choices that
were made by the king, the queen and the Kohen Gadol.
The king’s choice was the goat - the ba al teshuva, for
he too has positioned himself above the world, boldly
avoiding its possible pitfalls. Similarly, the natural
choice for the queen was the lamb, the Tzadik, who like
her, resides within the world and finds the way to bring
G-dliness to the world through their daily divine service.
Logically, the Kohen Gadol sided with the queen, for
his duty it is to serve in the Temple, Hashem’s dwelling
place on this earth, as it is written®? “And let them make
Me a sanctuary that I may dwell among them.” His
proof was the fact that the lamb is used for the daily
Korban Tamid, which is also associated to the
consistency of the Tzadik.

The Rebbe Rashab explains this story from a
different perspective. The sheep represents Nigleh, the
revealed levels of the Torah (such as Talmud and
Halacha); this dimension is applied in practice
byinvolving physical matters. The goat, in contrast,
represents Nistar, the esoteric part of the Torah (such as

31 See the Maamar Malka Umalketa 5697.

32 Shemos 25:8

33 Acharon shel Pesach 5666 (unpublished), see Shabbos Chol
Hamoed Pesach 5664.
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Kabbalah and Chasidus). These lofty teachings are of a
more spiritual realm. Consequently, the king, Kudsha
Berich Hu, finds affinity with the goat, the lofty
teachings of Nistar. The queen, the Shechina, prefers the
lamb, since the only way to let G-dliness permeate the
material world is by performing mitzvos in the way that
is prescribes by Halacha, Nigleh. The kohen gadol,
whose function is to serve in the temple meant to be a
place for G-dly revelations, naturally agrees with the
queen.

Alternatively, the Rebbe Rashab offers yet
another angle. The Talmud states that Torah scholars
bring peace unto earth®* through learning Torah in a
peaceful manner. Therefore, the lamb, who is a peaceful
animal, represents the Torah scholars who devote their
lives entirely to Torah study, without any concern for
the outside world. The goat represents those who
engage in worldly pursuits in order to make a living.
Their main spiritual occupation is the performance of
Mitzvos, such as charity, which involves interaction
with the material, imbuing the physical world with
holiness®.

As the king and queen were arguing about the
taste of these animals’ meat, culinary pleasure is more
accentuated when one experiences a new taste, a new
sensation. For the king, considering that he represents
kudsha brich hu, separated from the world, his choice
would be the goat, for it represents the people involved
with the world and elevating it through their Mitzvos, a
notion that is novel to him. For the queen, the idea of
separating oneself from the world is a novelty, as her

34 See Yevamos 122b.
3 Or Hatorah, Vayishlach p. 426a-h.
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main concern is to bring g-dly revelations within the
world. Therefore, her choice was the lamb, which
represents the Torah scholars who are not concerned
with imbuing the material world with G-dliness through
their actions, but rather rise upwards with their studies.

The Gemara concludes, however, that the lamb
and the goat are equal in taste. This points out that both
manners of divine service have value and are thus
necessary. Moreover, they complement each other.
Accordingly, every Jew should have the zeal and
boldness of the Ba’al Teshuva as well as the consistency
of Tzadikim. Likewise, every Jew should engage both
in Torah and in good deeds. Even those who are
immersed in Torah study are obliged from time to time
to leave their environments and imbue the outside world
with holiness. Those who engage in mundane affairs
should also separate themselves at times from the rest of
the world and wholly immerse themselves in the study
of Torah®®. Alternatively, every Jew has to learn all parts
of the Torah. Nigleh must be studied with the same
devotion and selflessness as Nistar is learned, and Nistar
must be studied with the same reasoning and pursuit of
understanding as Nigleh is learned.

Based on the Sichos of
Acharon shel Pesach 5720, ch. 12
and Likutei Sichos vol. XIV p. 314-322

% See Likutei Sichos vol. XXV, p. 125.
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Soft Like a Reed

The Gemarah®’ states that the curse with which
Achiyah Hashiloni cursed the Jewish people is more
effective than the blessing with which Bilam blessed
them, for Achiya Hashiloni compared the Jewish people
to reeds, saying® “Hashem shall afflict you as the reed
sways on water”, while Bilam called them cedar trees®.
Just as the reed stands in a place of water, and the winds
blowing against it cannot move it from its place, rather,
it sways until the winds subside, and then the reed still
stands in its place, the same applies to the Jewish
people. After all the difficulties that they endure, they
will ultimately survive and return home. However,
although the winds will not move a cedar from its place,
once the southern wind blows against it, it uproots the
cedar and turns it on its face. The Talmud then
concludes “One should always be as flexible as a reed
and not as stiff as a cedar tree.”

Following this statement, the Gemara records
the following incident:

JIRD WP R ORY IR0 70 QTR X 29wWH 1120 1N
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87 Taanis 20a
38 Melachim I, 14:15
3 Balak, 24:6
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An incident occurred in which Rabbi Elazar Ben
Rabbi Shimon, came from Migdal Gedor, from
his rabbi’s house, and he was riding on a donkey
and strolling on the bank of the river*. He was
very happy and proud because he had studied
much Torah. He happened upon an exceedingly

40 The Frierdiker Rebbe related that when he would visit his father
in Menton, who was there for health reasons, they would take
walks on the boardwalk. Paraphrasing the Zohar, the Rebbe
Rashab would tell him “let us go together, you and me, on the
ocean shore”. The Frierdiker Rebbe explained that his father was
referring to the Zohar describing clarity in Torah study as “clear
to us as the ocean’s shore”, which has no visual obstructions. So
perhaps one can suggest that this detail indicates the state of mind
in which Rabbi Elazar was. Coming from his teacher's house
where he studied a lot of Torah, he was deeply engrossed in the
clarity of his Torah thoughts (MD).
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ugly person4, who said to him: Greetings to
you, my rabbi, but Rabbi Elazar did not return
his greeting. Instead, Rabbi Elazar said to him:
Worthless person, how ugly is that man. Are all
the people of your city as ugly as you? The man
said to him: I do not know, but you should go
and say to the Craftsman Who made me: How
ugly is the vessel you made. When Rabbi Elazar
realized that he had sinned [by insulting this
man], he descended from his donkey and
prostrated himself before him, and he said to the
man: | have sinned against you; forgive me.
The man said to him: I will not forgive you go
until you go to the Craftsman Who made me and
say: How ugly is the vessel you made.

He walked behind the man, trying to appease
him, until they reached Rabbi Elazar’s city. The
people of his city came out to greet him, saying
to him: Greetings to you, my rabbi, my rabbi, my
master, my master. The man said to them: Who
are you calling my rabbi, my rabbi? They said
to him: To this man who is walking behind you.
He said to them: If this man is a rabbi, may there
not be many like him among the Jewish people.
They asked him: For what reason do you say
this? He said to them: He did such and such to
me. They said to him: Even so, forgive him, as
he is a great Torah scholar®. He said to them:

41 Rashi & Tosfos ibid. suggest that this was Eliyahu Hanavi sent
to trigger this discussion to remind Rabbi Elazar to be humble,
and make him realize that maybe he should be softer with people.
42 As if saying “I acknowledge my sin and if you forgive me, the
Craftsman will forgive me too”. Maharsha, ibid.

43 Meaning that being such a scholar, he probably has an
explanation.
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For your sakes | forgive him, provided that he
accepts upon himself not to become accustomed
to behave like this. Immediately, Rabbi Elazar
Ben Rabbi Shimon, entered the study hall and
taught: A person should always be soft like a
reed and he should not be stiff like a cedar.

The Rif explains that when Rabbi Elazar said:
“A man should be soft like a reed and not stiff like
cedar,” he could have been referring to the ugly man
who was unyielding to readily forgive him, or perhaps
he was he referring to himself who was standing proud
as a cedar, insulting the man and refusing to respond to
his greeting.

The Iyun Yaakov explains that Rabbi Elazar was
annoyed by this unmannered man who had the audacity
to interrupt him in his thoughts*, and the physical
ugliness was only a reflection of his actions.

A number of questions present themselves: Did
Rabbi Elazar not know that Hashem is the Craftsman of
the world and all of its creatures? Indeed, the Mishna®®
teaches us to love even a person whose only asset is
having been created by Hashem! So how could such a
great person as Rabbi Elazar react in this manner?

We know that the knowledge of a person is
reflected on his face, as stated in the Scripture®, “a
man’s wisdom lights up his face”. But such reflection is

4 The Maharsha says that it was inappropriate for simple people
to greet talmidei chachamim, as it may disrupt their thoughts. One
should wait to be addressed and then respond.

45 Avos 1:12, following the Chassidic interpretation in Tanya ch.
32

46 Koheles, 8:1, see Metzudas David.
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only obvious to Tzadikim, as they would always see
things from a deeper, more spiritual perspective. We can
see this from the following story*’: At the end of his life,
the Alter Rebbe pointed to the rafters and asked the
Tzemach Tzedek to tell him what he sees. The Tzemach
Tzedek answered that he sees a beam. The Alter Rebbe
replied that he sees the G-dly spark that brings this beam
to life. He looked at the essence of things rather than at
their exterior appearance.

The same is true with regards to perceiving
individuals. A Tzadik would look at a person and see his
inner state. This is expressed in a story told about the
Rebbe Rashab, who was once learning Torah in his
home with Rabbi Yaakov Mordechai Bezfelov, the
Poltover Rov. As he was about to leave, Reb Yaakov
Mordechai noticed the Frierdikier Rebbe asleep in his
cradle. He remarked to the Rashab that one could see
the purity of thoughts and the holiness on the baby’s
face.*®

Now we can better understand our story. When
Rabbi Elazar told the man how ugly he was, he was not
referring to his exterior ugliness, but rather to his inner
ugliness*® which he saw. Certainly, Rabbi Elazar knew
that there is a Craftsman in this world, but looking at the
stranger’s face, there was no evidence of any connection
he had with his Craftsman. This person was described
as reika, worthless, which can also mean empty,
pointing out that he was devoid of Mitzvos®.

47 Sicha of 10 Shvat 5726, ch.1, Hisvaaduyos 5744, vol. 3 p. 1616
48 Sicha of 10 Shvat 5722, ch. 13. See Sefer Hasichos Kayitz 5700
for the rest of the story.

49 lyun Yaacov, ibid.

%0 Ben Ish Chai in Ben Yehoyada, ibid.
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The Tanya explains®! that the lowest spiritual
level in a person is referred to as Briyah, a creature. A
briyah’s only attribute is his acknowledgment that he
was created by Hashem. However, a person can sink so
low that he does not even recognize his maker, and
cannot recognize his relationship with Him. Responding
politely to such a man’s greeting would accomplish
nothing in bringing him closer to his Creator. By saying:
“Look at how ugly you are,” Rabbi Elazar was
determined to coach this spiritually ugly man.

Then Rabbi Elazar realized that the man might
not be at fault, having possibly been brought up in a
place where there was no proper Torah environment, so
he asks him: “Are all the people where you come from
as ugly as you?” This question was not meant to amplify
the insult, but rather to find an excuse for this man’s
spiritual state.

This direct rebuke made the man concede his
lack of spirituality and thus do Teshuva. The man is now
able to tell Rabbi Elazar: “It was Hashem who created
me”. After hearing that, Rabbi Elazar saw that he had
succeeded in refining this man. It didn’t change him
completely, but at least he was out of the realm of being
merely a briyah, elevating him to the level where he
could indeed recognize his connection to Hashem. Only
then did Rabbi Elazar ask for forgiveness, for he caused
him grief, albeit for good intentions.

As similar story is told about a Chossid who
visited the Rashab soon after he became Rebbe to ask
for help on a very sensitive matter. After listening to his
request, the Rashab said that he could not help him. The
Chossid left the Rashab’s room and burst into loud sobs,

51 ¢ch. 32
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as the Rebbe was his last prospect. When the Rashab’s
brother, Reb Zalman Aharon, noticed the chossid
crying, he asked for an explanation. Upon hearing how
the Rashab responded to the man, he went to his brother
and told him that, as a Rebbe, he should always give
Brochos and not send anyone out hopelessly empty-
handed. He also pointed out that the crying Chossid was
enduring a great deal of grief. The Rashab then called
the chossid back, heard of his question again, gave him
advice, and it helped; he was saved.

The Rebbe asked: since the Rashab was
obviously capable of performing a miracle, why did he
not do so in the first place? Why did he have to wait for
the chossid to cry? The answer might be that the Rashab
saw that this man was not yet on the level where he
could be a deserving receptacle for the materialization
of the Brocha. He needed to be elevated, and the only
way was through shaking him up to the very core. By
refusing the chossid’s initial request, the Rashab spurred
him on to a higher level where he was able to receive a
Brocha that would come true.

With this story in mind, we can also understand
why the ugly man forgave Rabbi Elazar on the
condition, “that he should not accustom himself to doing
s0”, rather than “that he should never do so again”,
which implies that this attitude might be acceptable
occasionally.  Because he also understood that,
sometimes, a Tzaddik has to use this method of rebuke,
but normally the preferred method is to pleasantly bring
one to the right path. Only when one is so lowly, not
even a briyah, a Tzadik such as Rabbi Elazar or the
Rebbe Rashab would know that there may be no
alternatives other than to be reminded that there is a
Craftsman Who created him. But for laymen as
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ourselves, the only and most effective way to bring
about change in someone’s behavior is to address him
in a pleasant and respectful manner®2.

Based on the Sicha of Bamidbar 5730
Likutei Sichos vol. XV, p. 125
and 10 Shvat 5722

52 See Sicha of Shabbos Vayakel 5752.
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Choni Hamagel’s Prayer

Whenever the land of Israel would be afflicted by a
drought, the Chachomim would gather the community
to pray for rain. Sometimes, they would send for
Tzadikim to pray as well. Such an incident is recorded
in the Talmud®2,
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TR AR PRITAD MR R IR 27 1TONPN 17 10K
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53 Taanis, 23a
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The Sages taught: Once, most of the month of
Adar had passed but rain had still not fallen.
They sent this message to Choni HaMe’aggel:
Pray, and rain will fall. He prayed, but no rain
fell. He drew a circle and stood inside it, in the
manner that the prophet Chavakuk did, as it is
stated®: “And I will stand upon my watch and ...
1 will look out to see what He will say to me”.
Choni said before Hashem: Master of the
Universe, Your children have turned their faces
toward me, as | am like a member of Your
household. Therefore, | take an oath by Your
great name that I will not move from here until
you have mercy upon Your children. Rain began
to trickle down, but only in small droplets. His
students said to him: Rabbi, we have seen that
you can perform great wonders, but this quantity
of rain is not enough to ensure that we will not
die. It appears to us that rain is falling only to
enable you to dissolve your oath. Choni said: |
did not ask for this, but for rain to fill the cisterns,
ditches, and caves. Rain began to fall furiously,
until each and every drop was as big as the mouth
of a barrel, and the Sages estimated that no drop
was less than a log in size. His students said to
him: Rabbi, we have seen that you can perform
miracles and we will not die, but now it appears
to us that rain is falling only to destroy the world.
Choni again said: | did not ask for this either, but

54 Chavakuk 2:1
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for rain of benevolence, blessing, and generosity.
Subsequently, the rains fell in their standard
manner, until all of the people sought higher
ground and ascended to the Temple Mount due
to the rain. They said to him: Rabbi, just as you
prayed that the rains should fall, so too, pray that
they should stop. He said to them: This is the
tradition that | received, that one does not pray
over an excess of good. Nevertheless, bring me a
bull. I will sacrifice it as a thanks-offering®. They
brought him a bull for a thanks-offering. He
placed his two hands on its head and said:
Master of the Universe, Your nation Israel, whom
You brought out of Egypt>®, cannot bear either an
excess of good or an excess of punishment. You
grew angry with them and withheld rain, and
they are unable to bear it. You bestowed upon
them an abundance of your goodness, and they
were also unable to bear it. May it be Your will
that the rain stop and that there be relief for the
world. Immediately, the wind blew, the clouds
dispersed, the sun shone, and everyone went out
to the fields and gathered for themselves truffles
and mushrooms.

This entire episode is perplexing. Why did

Choni Hamagel’s prayer for rain not bring “rains of
blessings” straight away? Why did rains fall only in
drops, and then with too much force, and it was only
after his disciples pointed out that these were not

55 As to not to appear as ungrateful. Maharsha, ibid.

% Choni mentions the Exodus, because the Jewish people acted in
a similar way when they came out of Egypt: they complained in
Marah for lacking water (“excess of punishment’) and they
complained about the Manna (“excess of good”). Maharsha, ibid.
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beneficial to the world that Choni Hamagel was forced
to say that “It was not for this I asked”- and only after
all this did rain come down normally? Surely Choni
Hamagel himself knew that the people’s request for rain
was for normal rains, rain that would benefit them, and
not for drops or destructive torrents. Why then didn’t he
pray in the first place for “rains of benevolence, blessing
and bounty”?

This question applies not only to Choni
Hamagel’s prayers, but also to the way Hashem
answered it. Hashem certainly knows what type of rain
is beneficial. Why then did Choni Hamagel have to pray
repeatedly for the proper rain?

The world can be viewed from two different
perspectives: from the world itself, seeing only its
external appearance; or from above, seeing its true inner
nature. The Talmud states®, “One mentions the might
(Gevuros) of the rains in the second blessing of the
Amida”. Would it not be more logical to associate a
great blessing such as rain with Chessed rather than the
rigorous gvuros? It is precisely because the rain is such
a great blessing that it comes disguised as a nuisance.
Indeed, lofty blessing are too great to be sustained by
the world in their raw form, so they come concealed in
what seems to be an expression of finitude and severity.

Now we can understand why proper rain did not
come down in the first place. When Choni Hamagel
viewed the world from his lofty level, he saw it in its
inner perspective, on a level much higher than it is
externally. Thus, to him, even when the rain came down
in drops or in torrents, it could still be proper and
“normal”. He saw it as a sublime form of blessing.

57 Brachos 33a
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Indeed, he referred to the torrential rains as ‘“an
abundance of Your goodness”. Likewise, although
Hashem certainly knows what kind of rain is needed,
nevertheless, being implored by Choni Hameagel, He
sent a lofty type of blessing fitting for a world at the
Tzadik’s level.

It was therefore necessary for Choni Hamagel’s
disciples to tell him to pray for rain which the world
needs. Although from Choni Hamagel’s perspective the
world was lofty enough to absorb such blessings,
nevertheless, seeing the world from its external
appearance, the students pleaded with Choni to ask for
the type of rain that they can consider “normal”. This is
the reason why before asking for the rain to stop, Choni
says “Your nation Israel, cannot bear either an excess
of good” implying that it was the people’s inability to
recognize the blessing in this rain that prompted him to
ask for it to stop. But he himself saw it as good®®.

In that case, why didn’t Choni Hamagel explain
this to his students? He could have told them to accept
the rain for the lofty blessing that it is.

We know that when we pray for our needs, we
should, in the first place, pray that the blessings be in a
form suitable for us. In a poignant segment of the Yom
Kippur liturgy we say: “The gates of Heaven open, and
Your good treasure open for us”. This prayer can also
be said with a slightly different punctuation, yet an
entirely different meaning: “and your treasure which is
good for us, open”. The latter version is preferred®, for
although Hashem’s treasure is inherently good, and He
surely knows what is “good for us”, we are saying that

%8 See Hisvaaduyos 5743 vol. 3, p. 1474
%9 Sefer Hamaamarim 5686, p. 21
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since the true good is too lofty for us to absorb, we ask
Him not to wait until we are ready to receive this true
good, but to immediately grant that which is “good for
us”- goodness that is tangible and visible to us, at our
level, in the realms of health, wealth, and all family
matters®,

This incident has profound lessons. Every Jew is
obligated to fulfill the mitzvah of praying, which is “that
a person should beseech and pray each day... asking for
his needs®. In other words, when a Jew needs
something, he is obligated to pray to Hashem to fulfill
this need. The story of Choni Hamagel teaches how a
person should pray. Each Jew is Hashem’s child, as
written®2: “You are sons to the L-rd your G-d”- and this
applies regardless of his personal spiritual standing.
Furthermore, the Baal Shem Tov said that every Jew is
like an only child to Hashem. So if Choni Hamagel is
entitled to demand that Hashem answers his prayers
because he is a Ben Bayis, then we certainly have the
right to ask in such a fashion as well.

We should be persistent when requesting the
fulfillment of our needs, and if our request has not been
answered in a way which we perceive as good, we can
say “It was not for this I asked.” And if we see the
blessing is too much that we cannot yet handle such
largesse, we should ask that the blessing be given in a
manner commensurate to our situation. We can also
learn from Choni Hamagel that just as he was sure that
his prayer would be immediately answered, we as well
should be certain that Hashem will hear our prayers.

80 Maamarim Kuntreissim vol. 3, p. 189
1 Rambam Hilchos Tefillah 1:2
62 Devarim 14:1
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This faith, in and of itself, is conducive for the blessings
to materialize.

But how can we compare ourselves to Choni
Hamagel? Our sages say®® that we are obligated to
emulate our ancestors, so too we take heed from the
ways of Tzadikim. Moreover, because Choni Hamagel
has paved the way, it is now easy for us to do likewise.
Especially after the world has been further refined by
the multitude of Mitzvos done by the Jewish people
since the times of Choni Hamagel, and with the spread
of the wellsprings of chassidus in recent years, we are
now surely worthy of receiving the loftiest blessings yet
in a way that can be perceived as good by all®*.

In this story, Choni’s prayers brought rain,
which represents sustenance and blessings in all
physical matters. If the above holds true of a Jew’s
prayers for his personal needs, it certainly applies to our
spiritual needs as well as to the needs of the entire
nation, particularly to the prayers for the redemption,
when all Jews pray daily: “Speedily cause the scion of
Dovid Your servant to flourish...for we hope for your
salvation every day.” This prayer, uttered in Choni’s
fashion with complete faith and determination, will
certainly be fulfilled, with the immediate coming of
Moshiach.

Based in part on the sicha of
Shabbos Shmini, 20 Adar 11, 5744

83 See Tana Devei Elihahu Rabba, 25:1
8 Hisvaaduyos 5748 vol. 1, p. 351
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Abba Chilkiya’s Wife Brings Rain

The Talmud in Taanis®® records the following story:
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Abba Chilkiya was the son of Choni
HaMe’aggel’s® son. And when the world was
in need of rain they would send Sages to him,
and he would pray for mercy, and rain would
fall. Once the world was in need of rain, and the
Sages sent a pair of Sages to him so that he
would pray for mercy and rain would fall. They

8 23a-b
% See previous story on p. 41
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went to his house but they did not find him there.
They went to the field and found him hoeing the
ground ... When he returned home ... Abba
Chilkiya said to his wife: I know that these Sages
have come due to the rain. Let us go up to the
roof and pray for mercy. Perhaps the Holy One,
Blessed be He, will be appeased, and it will rain,
and we will not receive credit ourselves for the
rainfall. They went up to the roof. He stood in
one corner and she stood in the other corner.
Clouds began to form on that side where his wife
stood. When he descended, he said to the Sages:
Why have the Sages come? They said to him:
The other Sages have sent us to the Master, so
that you should pray for mercy for rain. He said
to them: Blessed is God, Who did not require
you to petition Abba Chilkiya. They said to him:
We know that the rain has come on the Master’s
account. However, let the Master please say and
explain to us these aspects of your behavior that
are puzzling to us ... And what is the reason that
the clouds began to form on that side where the
Master’s wife stood before your own side? He
explained: Because my wife is frequently at
home, and she gives bread to the poor, and
therefore the benefit to the needy is immediate®’.
In contrast, | give money to the poor, and
consequently, the benefit of my gift is not
immediate.

Every incident recorded in the Talmud carries a
message we can apply to our daily life. What can we
learn from this story?

87 Accordingly, her prayers are answered without delay. Rashi, ibid.
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It is written in Tehilim® “Happy are they who perform
charity at all times” But is it possible to perform
charity at all times? Is one always in the presence of
paupers? Therefore, quoting Rabbis in Yavne, the
Talmud®® says that this is referring to one who sustains
his children when they are minors. It is the equivalent
to giving charity continuously, being that the family is
constantly benefitting from the food, clothing and
shelter that he provides. This means that giving
Tzedakah applies not only to strangers but to our own
family and children as well. The same is true for
spiritual charity, as poverty applies to knowledge as
well™®. Thus, every father is obligated to sustain his
child spiritually by teaching him Torah.

Analogous to material Tzedakah, where the man
provides the means whereas the wife shapes it into a
useful end product, in the case of spiritual charity (i.e.,
the education of the children), the father provides the
material needs and the wife serves spiritual food.

This concept is illustrated by a story told about
the Alter Rebbe. When his son was old enough to study
Torah, he told a Chossid: “I am obligated to teach my
son, and you are obligated to support your family. Let
us exchange Mitzvos. You teach my son, and | will
support your family.” Although a father has such an
important mitzvah and duty to teach his son Torah, he
generally hires a Melamed to do so’, just like the Alter
Rebbe did. Typically, a Mitzvah is better to be
performed in person rather than by proxy, yet, for

68 106:3

69 Kesubos 50a

0 See Ksubos 68a, Tzavaas HaRibash, Pri Haaretz.

"1 Shulchan Aruch Harav, Hilchos Talmud Torah ch. 1
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practical reasons, men pay tuition for someone to teach
their children Torah, rather than do it themselves.

The father, through the teacher, instructs his
children in the same way that he gives Tzedakah. He
provides this spiritual sustenance in an indirect manner.
He imparts them with the knowledge, which is only the
theory rather than the practice. For example, he would
tell them the blessing to recite before eating a fruit, or
the laws relating to getting dressed. Conversely, it is the
mother that gives the actual chinuch and guidance
directly. She makes sure that the child says the blessing
before he eats, or that the girl wears modest clothing,
and so on. Although the child goes to school, he needs
the all-encompassing guidance that the mother provides
in the home, in order to practice that which he learns in
school. Hence she teaches her children in the same way
that she gives charity: she provides this spiritual
sustenance in a direct a practical manner.

We can now understand why Abba Chilkiya’s
wife was answered first when she prayed for rain. When
the wife asks, Hashem responds immediately, because
the wife affects the desired end results, whereas the
husband is the one who provides the means for her to do
S0.

In this story, the rain came in the wife’s merit,
but the message goes far beyond the raindrops. Rain is
a blessing; it is called Gishmei Brocha which represents
Parnassa in general. Even the husband’s Parnassa
comes through the merit of how his wife gives tzedakah
and how she educates her children. That is why she is
called akeres habayis, the foundation on which the
household stands.

It is important to remember that our sustenance
comes from Hashem who bestows His blessing upon
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our labor, as the Torah assures us that “the Lord your G-
d will bless you in all you do”’?. This implies that you
need to actually do your part and work, but success will
be up Hashem. Your occupation is not the real source of
your income; it is merely a receptacle for His blessings,
which is generated by the proper education you provide
for your children, and the Tzedakah that you give.
Keeping this in mind would help us focus on what really
matters most and invest our time and efforts
accordingly.

Based on the Sicha of Shabbos Bereshis 5717,
Likutei Sichos vol. Il, p. 580

2 Devarim 15:18
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How Rabba Shechted Rabbi Zeira

The Talmud” states that one is obligated to
become intoxicated (with wine’®) on Purim to the point
that he cannot distinguish the difference between
“Cursed is Haman” and “Blessed is Mordechai”. To
prove this point, the Talmud relates a story that was
considered too puzzling to be included in most editions
of Ein Yaacov.
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Rabba and Rabbi Zeira celebrated the Purim
feast together. They got drunk; [then] Rabba
stood up, and shechted (slaughtered) Rabbi
Zeira. The next day he prayed for mercy and
brought Rabbi Zeira back to life.

The following year, Rabba said to Rabbi Zeira;
“Master, let us celebrate the Seudat Purim

3 Megillah 7b

74 Rashi, ibid. because the miracle of Purim started and ended
with wine: Achashveirosh removed Vashti from the throne when
he was drunk with wine, which led to Esther becoming queen;
Esther exposed Haman and his evil plan when she hosted a wine-
drinking feast for Achashveirosh and Haman.
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together again.”  Rabbi Zeira answered:
“Miracles do not happen every moment”

The most perplexing points of this story must be
clarified. How could such a great Tzadik as Rabba
slaughter another man, even if he was drunk, and why
did he wait for the next day to revive him? We know
that fear can remove the effect of strong wine, so the
shock of slaying another man should have been enough
to immediately shake him up. The story become all the
more bizarre when Rabba invites Rabbi Zeira again the
next year. How can he be putting himself in a situation
that has proven dangerous in the past? Moreover, Rabbi
Zeira’s response infers that if he had been assured of a
miracle, he would have accepted Rabba’s invitation and
risk his life again. This implies that the shechting wasn’t
such a bad thing after all.

The classic commentators offered many
answers, but none fully answer these questions.

The Maharsha suggests that Rabba did not really
kill Rabbi Zeira. He merely forced him to drink more
than he was able to sustain, so he became ill and passed
out. Rabba waited a day to see if Rabbi Zeira would get
better on his own. When he did not, Raba prayed to
Hashem the following day, and Rabbi Zeira was healed.

This does not seem to be the opinion of
Rabbeinu Efrayim, (quoted by Rabbeinu Nissim), who
says that this story was only mentioned in order to rule
out becoming so drunk on Purim, because drunkenness
lead to manslaughter. Though this opinion was not
accepted, and the obligation to drink an abundance of
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wine on Purim remains’®, we can see that the story is to
be taken literally. While some stories mentioned in the
Talmud are only allegorical, such tales would usually be
recounted in a Midrashic context. However, since our
story was stated following a Halacha, we must say that
it has actually happened and is not merely a metaphor.

The Chasam Sofer’® connects this story to the
Talmud’s statement’’ that whoever is born under the
sign of Mars will shed blood, whereupon Rabba states
that he was born under that mazal. The chasam Sofer
concludes that Rabba was inherently a murderer who
was generally able to control himself, until he was
drunk. Nevertheless, as the Talmud continues, such a
person can use his predisposition to shed blood for
beneficial purposes, such as becoming a surgeon, a
mohel, a Shochet etc. Moreover, the Rambam rules™
that a person is not controlled by his natural tendencies;
everyone can overcome them through self-refinement,
and channel them to positive purposes.

So we must concur that a killing took place,
inasmuch that Rabbi Zeira’s soul actually departed his
body because of Rabba, and yet it wasn’t a negative
thing, as Rabba wanted to do celebrate Purim with
Rabbi Zeira once again, implying that there was no
remorse for the previous year’s actions. But how can we
make sense of all this?

We find the deadly consequences of drinking
wine in another episode told in the Torah. Aharon’s
sons, Nadav and Avihu, brought a sacrifice in the

5 Shulchan Aruch Hilchos Purim, 695:2
76 Responsa, Or Hachayim 185, 196

7 Shabbos 156a

8 Hilchos Teshuva 5:4
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Mishkan while intoxicated’® and died. The meforshim
say that their death is mentioned right before the
kohanim are instructed not to enter the Mishkan while
drunk, to indicate that that was indeed the reason why
they passed away. But how is it possible for the sons of
Aharon, who were so spiritual, to conduct themselves in
such a manner?

The Or Hachayim explains® that Aharon’s sons
died because they came too close to an exalted light,
which they could not endure. Wine symbolizes the
mystical secrets of the Torah. The Hebrew word for
wine, 7, has the same numerical value as 7w, the
Hebrew word for secret. Thus, for truly great people,
drinking wine does not necessarily mean getting drunk,
but rather reaching a very high spiritual level that is
attained by delving in the most secretive parts of the
Torah. This is indeed what has happened to Nadav and
Avihu; they have immersed themselves in the Torah’s
secrets to the point of kalos hanefesh. They were
seeking to cleave and connect to Hashem, an endeavor
to which they succeeded by consuming the “wine of
Torah”.

In light of this explanation, we can interpret
Rabba and Rabbi Zeira’s feast from a deeper
perspective.

Rabba in Aramaic can mean “the great one”, and
Zeira can mean “the small one”. 81 This implies that
Rabba was spiritually higher than Rabbi Zeira. At the
Purim meal, they got drunk on wine, which, as stated,
represents the secrets of the Torah. In fact, they were

9 Rashi, Vayikra 10:2

8 Vayikra 16:1

81 See Baba Metzia 85a with the Maharsha’s commentary- Rabbi
Zeira was a short man and was therefore called Zeira (small)
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experiencing a spiritual ascent. When the Talmud
specifies that Rabba stood up when he slayed Rabbi
Zeira, it points out that the “drinking” raised him to a
new height. Similarly, using the term shechted Rabbi
Zeira means that Rabba elevated him too; he pulled him
up to his level of spirituality. Chazal say® that the
meaning of Veshachat (and he slaughtered) is
Umashach - and he drew closer, for when an animal is
ritually slaughtered, the shochet pulls the knife towards
him. This symbolizes how the animal is in fact elevated
from the animal kingdom to become part of the human’s
flesh. Similarly, Rabba was pulling Rabbi Zeira up to
him, higher and higher. But Rabbi Zeira could not
endure these great revelations so his soul departed.
Rabba, on the other hand, being at a higher spiritual
level, was accustomed to reaching such heights®3.
Another story can further clarify this concept.
When the Alter Rebbe came to Mezeritch as a young
scholar to learn Chassidus for the first time, the Maggid
of Mezeritch made a deal with him: “My son Rabbi
Avraham will teach you the innermost secrets of the
Torah and you will teach him the revealed parts”. One
day while they were studying chassidus together, the
Alter Rebbe stopped and went to eat a buttered bagel.
When asked by Rabbi Avraham for an explanation, the
Alter Rebbe said that, because of what they were
learning, he felt that his soul was aspiring to go up, and
he feared he would die. He could not endure these
sublime spiritual revelations, so he needed to deeply
connect to something physical to prevent his soul from
leaving his body. He knew that physical pleasure, such

82 Chulin 30b

8 This would perhaps fit with the Maharsha’s opinion cited above
that Rabba forced Reb Zeira to drink more wine (secrets of Torah)
than he was able to sustain.
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as eating a buttered bagel, would reach the depth of his
soul and reconnect it to his body.

As the Alter Rebbe was still at the beginning of
his journey in the study of Chassidic teachings, these
revelations were too powerful for him to sustain, while
Rabbi Avraham, who was called Hamalach (the angel),
was already accustomed to such spiritual loftiness, and
therefore was not affected by overexposure.

As this episode occurred on Purim, a very
spiritual day which our sages compare to Yom Kippur,
the day we can get closest to Hashem, Rabba thought
that the holiness of the day itself could revive Rabbi
Zeira. Seeing that it wasn’t the case, he prayed for
Rabbi Zeira’s miraculous recovery on the next day, and
was able to revive him.

The following Purim, assuming that after a
whole year of constant strides upwards Rabbi Zeira
would be able to endure another revelation, Rabba
wanted to hoist him again by sharing with him more
mystical thoughts. Although the offer was very
tempting to Rabbi Zeira, as the experience of the
previous year was a very lofty one, he felt that there was
no guarantee that a miracle would happen again.
Despite Rabba’s proven ability to revive the dead,
should death reoccur, Rabbi Zeira feared that he would
not be able to convince his Neshama to return to earth
this time around. Having already tasted Gan Eden last
year, it might not want to come back down. Rabbi Zeira
also knew that he still had work to do in this world, and
instead of lifting up his own neshama, he wanted to
bring G-dliness down to earth. For the goal of any
inspiration is to be able to bring it down to influence our
daily life and mundane practices.
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What positive message can we possibly extract
from this episode?

Certain Tzaddikim are capable of cleaving to
Hashem to the point that their souls are completely
disconnected from their bodies, while remaining in this
world. The Rebbe relates these two stories to show that
this can be achieved even in our generation and by
regular people as well.

The Modzitcher Rebbe,? was once in need of a
lifesaving surgery. Because of his weak heart, the
doctors felt that it would be too risky to administer
anesthesia. So the Tzaddik proposed that the surgery
should be done without anesthesia. He would lay on the
operating table and start singing. He assured the doctors
that he won’t feel anything when he will reach the
climax of the Niggun, so the surgery should begin then.
Because he was able to completely focus on his soul and
disregard his body by singing his Niggun, the doctors
were able to operate on him without anesthesia. While
he remained alive, he elevated himself through a
niggun, in sync with his spiritual self.

The other story is about the Rebbe Rashab. In
5672, the Frierdiker Rebbe was sitting with the Rebbe
Rashab on a balcony in Menton, France, where he
would spent winters for health reasons. It seemed like
the Rebbe Rashab was just looking out, eyes open in a
trance. The Frierdiker Rebbe started to make noise,
trying to get a response. At that moment, the Rebbe
Rashab came back to himself and started writing the
monumental Chassidic discourse of 5672, one of the

84 Modzitcher Chasidim are known for their interest in -and
contribution to- Chasidic music
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deepest series of maamorim of Chassidus. He received
the insight at that moment, when he seemed to be
completely removed from this world.

Such attachment to the Divine is not only
reserved for Tzaddikim. The fact that these stories are
told to us, with people that are close to our generation,
is because we are also able to experience such moments.
Like Rabba and Rabbi Zeira, studying chassidus can
help us focus on our neshama and not pay attention to
the whims of our guf. We often have moments of this
kind, but they unfortunately dissipate, and we rather
quickly go back to our routine. It is possible for
everyone to attain a certain level of Kalus hanefesh by
reducing our enthusiasm for physical matters and by
concentrating more on the spiritual aspects of our
existence. It enables us to connect to Hashem in a much
deeper manner.

Based on the Sichos of Shemini and Tazria 5744,
Hitvaaduyos 5744 Vol 11, pp. 1361-1374,
and Likutei Sichos Vol. XXXI, P.177
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A million Dinar offer

In the sixth chapter of Pirkei Avos®, which
praises the virtues of Torah study, Rabbi Yosse ben
Kisma tells the following story:
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Rabbi Yose ben Kisma said: Once | was walking
by the way when a man met me, and greeted me
and I greeted him. He said to me, “Rabbi, where
are you from?” I said to him, “I am from a great
city of sages and scribes”. He said to me,

8 Ch. 6:9
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“Rabbi, would you consider living with us in our
place? | would give you a thousand thousand
dinar of gold, and precious stones and pearls.”
1 said to him: “My son, even if you were to give
me all the silver and gold, precious stones and
pearls that are in the world, 1 would not dwell
anywhere except in a place of Torah; And thus
it is written in the book of Psalms® by David,
king of Israel, “I prefer the teaching You
proclaimed to thousands of pieces of gold and
silver”. For when a man passes away there
accompany him neither gold nor silver, nor
precious stones nor pearls, but Torah and good
deeds alone, as it is said®’, “When you walk it
will lead you. When you lie down it will watch
over you; and when you are awake it will talk
with you”. “When you walk it will lead you” in
this world. “When you lie down it will watch
over you” in the grave; “And when you are
awake it will talk with you” in the world to
come. And it says®: “Mine is the silver, and
mine the gold, says the Lord of Hosts”.

While every word in the Mishna is measured,

this particular Mishna includes many details that seem
to be superfluous. Why is it relevant to specify that
Rabbi Yosse was once walking on the road? The
encounter is described as pogah bi, meaning not only
“met me” but also slighted me, which has a negative
connotation. Furthermore, Rabbi Yosse didn’t practice
the Mishna’s directive® of being the first to offer

86119:71

87 Mishlei 6:22
8 Chagai 2:8
8 Avos 4:16
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greetings, but he waited for the stranger to greet him.
The only consideration for employment was the city
where Rabbi Yosse was from, and upon hearing that he
came from a city full of scholars, the position was
secured. Wouldn’t it be more logical to first ask for the
Rabbi’s name and credentials before deciding to hire
him? And in his answer, Rabbi Yosse says that even if
the man would give him all the silver, gold, precious
stones and pearls in the world, he would only dwell in a
Torah environment. However, the man only offered one
million Dinar and not all the riches of the world. So why
did Rabbi Yosse reply with such exaggeration? His
reply is all the more perplexing, knowing that Bilam
was criticized when he spoke in a similar manner.
Indeed, Rashi® points out that when Balak offered him
a great reward for cursing the Jews, Bilam responded
that “Even if Balak filled up his house with gold and
silver, I won’t be able to transgress Hashem’s
command.” Rashi comments that he was greedy,
actually naming his price. So if Bilam was criticized for
refusing an offer that was not made, how can Rabbi
Yosse ben Kisma talk in a similar way?

To better understand this episode, we first need
to describe Rabbi Yosse ben Kisma’s divine service. He
was absolutely devoted to the study of Torah.
Involvement with any other matter, even serving the
community, would interfere with this endeavor. That is
why he specifies that this story took place when he was
once on the road, pointing out that this was an unusual
situation, since he would normally be studying in the
Beis Hamedrash.

9 Balak 22:18
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Nevertheless, even while traveling, Rabbi Yosse
was absorbed in reviewing his Torah, so he did not pay
any attention to the scenery or by-passers. He was
completely oblivious to what was going on around him,
so he did not notice the man who greeted him. Had he
noticed him, he would have greeted him first, as
required by the Mishnah®. It was precisely Rabbi
Yosse’s intense concentration despite the dangers,
worries and distractions associated to travels that
triggered the interest of this man. This was enough to
convince him that Rabbi Yosse was an uncommon sage.
He did not need to know his name nor to ask for any
other reference. But Rabbi Yosse took the man’s
greeting as a pegiah, an affront, not only for it
interrupted his Torah thoughts, but also because Rabbi
Yosse realized what the man was about to ask.
Suggesting to leave the hall of study and get involved in
community matter would, in and of itself, be a pegiah.

The stranger then proceeds to ask where Rabbi
Yosse is from. By asking this question, the man wanted
to know if Rabbi Yosse was indispensable in his town.
He felt bad taking such a great man from another city
where he would be needed. When Rabbi Yosse
answered that he came from a town full of Torah
scholars, the man felt that the rabbi’s departure from his
home town would not alter its spiritual standing.
Therefore, he invited him to serve in his town and
promised him a million golden dinars and some
diamonds and pearls. But how can he envision that such
a Tzaddik, who was not swayed by the scenery or travel,
would be impressed by a financial proposition? This is
precisely why such an offer was made, so Rabbi Yosse
would be able to devote his attention entirely to his

91 See Midrash Shmuel, ibid.
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studies and to the needs of the community, without
worrying about his own livelihood. This wealth would
also enable Rabbi Yosse to support his disciples and
even to give charity generously. He would now be a
scholar and a benefactor.

Nevertheless, Rabbi Yosse declined the offer,
replying that all the money in the world will not move
him from a place of Torah. By bringing this hypothesis,
although he was offered only a million Dinar, Rabbi
Yosse meant to say that even if he possessed all the
money in the world, implying that everyone on the
planet would rely on his generosity, thereby allowing
him to fulfill the Mitzvah of Tzedakah in the most
complete way possible, he would still pass on this
privilege in order to stay in a place of Torah.
Alternatively, by saying “all the gold and silver in the
world” Rabbi Yosse acknowledged that he could refine
the world by using the wealth for a worthy purpose, but
this world can also be transformed with Torah study.
This offer might have been suitable for another rabbi,
but Rabbi Yosse’s efforts were to be directed only on
Torah studies.

Such a bold approach requires a solid proof.
Therefore Rabbi Yosse mentions three verses to support
his viewpoint, but only mentions the source and the
author when he cites Tehilim written by David
Hamelech. As a king, he was very wealthy and all his
riches were spent for the needs of the people®, such as
forming a strong the army, conquering the land, getting
the mishkan to a stable location, and the likes.
Nevertheless, Rabbi Yosse points out that knowing the
worthy benefits of wealth, David proclaimed that he
preferred the Torah over gold and silver, even when

92 See Sanhedrin 21a.
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used positively. Rabbi Yosse needs to mention that this
was written in Tehillim, as it was composed to be recited
by every Jew equally, regardless of their level of
wisdom or piety. By quoting this verse from Tehillim,
Rabbi Yosei ben Kisma is informing the man that this
viewpoint isn’t just his, but it really applies to every
Jew. Everyone is able to value Torah study more than
anything.

Rabbi Yosse then continues “For when a man
passes away there accompany him neither gold nor
silver, nor precious stones nor pearls, but Torah and
good deeds alone,” emphasizing how Torah is man’s
guide through his entire life-cycle. Before passing away,
the only valuable asset one has is his Torah.

To explain why Rabbi Yosse favored Torah
study over the richness of Mitzvos that are facilitated by
wealth, he brings one more verse: “Mine is the silver,
and mine the gold, says Hashem”.

Some commentators®® suggest that with this
verse, Rabbi Yosse explains that all the riches belong to
Hashem. He is the one who gives sustenance. Therefore,
He can provide him with his livelihood without having
to move to another town.

The inner meaning, however, is that the main
difference between the study of Torah and the
performance of its commandments is that in order to be
able to perform any Mitzvah, some money is needed.
The Midrash says®* that if one wants to affix a Mezuzah
on his doorpost, Hashem has to give him enough money
to buy a house, and so for every Mitzvah, particularly
Tzedakah, when the money was given from above with
the sole purpose that it should be distributed to the

% See Kehati, Avot, ibid.
% Vayikra Rabbah, 27:2
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needy. Evena mitzvah that does not require a particular
object but is dependent on our emotions, such as love
and fear of Hashem, cannot be performed properly
without Hashem’s help®. This is the significance of the
verse cited by Rabbi Yosse, our Mitzvos are facilitated
by Hashem who gives us the means and the strength to
perform them. The study of Torah, however, does not
depend on Hashem’s assistance® but rather on our own
effort. Applying your intellect to grasp a concept in
Torah actually unifies you with Hashem in a way that is
not comparable to the connection that can be reached
through the performance of Mitzvos®’. This was Rabbi
Yosse’s sole interest and to this end he aspired.

This can also be linked to another Talmudic
statement by Rabbi Yosse ben Kisma, “two are better
than three%”. Rashi explains the meaning to be that a
young man walks on his two feet, while an old man uses
a cane. But Rabbi Yosse isn’t simply praising youth, but
he is rather referring to studying Torah. Two is one
person and his Torah; becoming one with Hashem only
by learning Torah and without any outside element.
Three, however, is when Torah is studied with another
person, with a teacher, a student or a learning partner.
According to Rabbi Yosse ben Kisma, it is greater to
learn Torah on your own, because having a partner
would diminish your personal achievement. A similar
point is conveyed in the following anecdote. The Alter
Rebbe once told the Tzemach Tzedek that he wanted to
give him knowledge of the entire Torah as a present.
The Tzemach Tzedek declined, saying that Torah is to

9 Kidushin 30b

9% Devarim 30:12. See also Devarim Rabbah, 2:14
9 See Tanya ch. 5

% Shabbos 152a
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be acquired with effort. The Alter Rebbe acquiesced.
Consistent with his approach in our Mishnah, Rabbi
Yosse seeks to emphasize on the virtue of investing your
own effort in your studies rather than rely on any help,
even if it is coming from above. Torah that is earned
with assiduousness is more valuable and gratifying than
when acquired with outside assistance.

A story is told about a Jew to whom the previous
Rebbe advised to spend more time studying Torah and
less time indulging in worldly matters. The man replied
that a Rebbe is detached from the material world and
cannot appreciate worldly pleasures. “Should the
Rebbe be put to the test and know the great pleasures
life has to offer,” continues the man, “the Rebbe would
not ask me to forfeit them.”

Here we are given advice by Rabbi Yosse ben
Kisma, a man who was put to the test, and nonetheless
chose to remain true to his Torah environment. No
money in the world can distract us from our special way
of life.

Based on the Sichos of Bamidbar 5734, p. 148
and Pinchas 5741, ch. 40-49
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Rashbi Chases Away the Snake

The Zohar declares that there was not a single
affliction decreed by Hashem upon the world that Rabbi
Shimon Bar Yochai did not nullify. The following story
is brought as example®.
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For example, one day Rabbi Shimon bar Yochai
was standing at the opening of the cave in Lod.
He picked up his eyes and saw that the sun is
shining and then concealing its light three times.
Meanwhile, the light of the sun darkened and the
sun looked red and green. Rabbi Shimon told
Rabbi Elazar his son: come after me, my son,
and let us go see. Certainly Hashem wants to
inform us of a decree. It is surely pending for
three days, but Hashem won’t carry out His
decree until He informs the Tzadikim. As they
were walking, they entered a vineyard. They saw
a snake coming towards them with an open
mouth, and squirming towards them. Rabbi
Shimon bent over and knocked on the snake’s
head. Then Rabbi Shimon saw that the snake
had his mouth open and saying something. So
Rabbi Shimon told him: snake, snake, go and tell
the snake above (the Satan) that Rabbi Shimon
bar Yochai is present in this world'®. Right
away, the snake went and put his head through
a hole in the ground. Rabbi Shimon then
exclaimed: “as the snake down here went back
into the ground, so too the big snake above
should go down into the great abyss”. Rabbi
Shimon started to pray. As they were praying,
they heard a heavenly voice proclaim:
emissaries of evil, go back to your place, for
there is no evil in the world now. All bad decrees
have been cancelled by Rabbi Shimon bar
Yochai. You have a great merit, Rabbi Shimon,
for your Master is compassionate to the entire
world in your honor.

100 50 he cannot carry out any evil task
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Rabbi Levi Yitzchok explains’®® that Rabbi
Shimon bar Yochai recognized that there were many
signs of gevurah, might in a sense of severity. Kabalistic
masters associate sunshine to the manifestation of
Chesed, gratuitous benevolence. The fact that the
sunlight was obstructed means that these revelations
were being restrained and prevented from coming
down. He saw the situation worsen when the sun
became entirely dark, indicating that not only the
chessed was being obstructed, it was the dark effect of
gevurah that was now exhibited. Then the light of the
sun became red, which is also emblematic of gevuros.
Rabbi Shimon bar Yochai realized that all these signs
pointed to a decree that needed to be nullified. Rabbi
Shimon bar Yochai entered a vineyard, referring to
Adam’s sin, as some authorities suggest that the
forbidden fruit was a grape!®?, hence the vineyard would
be where the original snake could be found. Rabbi
Shimon knew that stern gevuros can only be sweetened
at their source. As expected, he saw a snake and
understood that it was sent from above. He ordered the
snake to disappear, thereby concealing the entire Chet
eitz hadaas, which is at the origin of all decrees.

This Kabalistic interpretation of the story
clarifies the various details that are related, but many
questions remain unanswered. There are several
examples of Tzadikim who were able to annul
Hashem’s decrees, starting from Yitzchok praying for
Rivkah to have children and cancelling the decree!®,

101 ikutei Levi Yitzchok Vayikra, p. 177
102 Brachos 40a
103 Bereshis 25:21
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Eliyahu Hanavil®, Choni Hame’agel!® and Rabbi
Akival® all brought rain when droughts were decreed.
The Zohar'®” also recounts how Rabbi Shimon bar
Yochai himself brought rain in a similar situation. Why,
then, was this particular tale chosen to prove that a
Tzadik could annul a Divine decree, out of the many
stories mentioned.

There is a Talmudic rule that whenever many
examples are available, the most current situation is
used®.  “Current” could either mean a tale about
contemporary sages, or a situation that is similar in
nature to the subject at hand. Thus the Zohar discusses
an episode involving its author, Rabbi Shimon, rather
than one about another, more distant tzadik.
Nevertheless, the story told in the Zohar about Rabbi
Shimon bringing rain would be more “current” than this
one, inasmuch as it is more likely to happen than the
unusual situation of the sun changing colors or a talking
snake.

To better understand, we first need to point out
that there are two types of decrees. One is withholding
some goodness, such as holding back the rain. The other
is sending an affliction, such as the snake or a plague.
Furthermore, there are many stages to the latter. It can
be that the decision has been sealed in heaven, or even
that a prophet expressed it verbally, or even worse, that
the affliction has already begun, such as the plague that

104 Zohar vol. 1, p. 10a
105 Taanis 19a, 23a

106 Taanis 25b

107 Zohar vol. 3, p. 59b
108 See Shabbos 66b
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came after Korach’s rebellion'® in the desert, or the
snake’s presence in the vineyard.

It is self-understood that it would be much easier
to change the first type of decree; a prayer can remove
the obstruction, and the goodness that was waiting to
come down can materialize. In contrast, it would be
more difficult to cancel an affliction, especially if it has
already started. The closer the decree is to being
actualized, the more difficult it would be eliminate it.
The greatness of the Tzadik needed to cancel a decree is
commensurate to the difficulty in nullifying this decree,
that is, the stage of implementation of the decree.

That is why when the Zohar wants to bring an
example of a Tzadik nullifying Hashem’s decree, it
brings the case of one that was already in an advanced
stage. Not only that Hashem has decided on doing it and
now He’s just informing Rabbi Shimon of His plan. In
this episode, the snake is already there, with his mouth
opened, coming towards the people. The gezeira has
already started, and yet Rabbi Shimon was able to annul
it. Only a saintly person such as Rabbi Shimon Bar
Yochai, who was unique in his greatness*°, can succeed
in this difficult task.

However, as mentioned earlier, Aharon
Hakohen was also able to stop a epidemic that had
already commenced, when he stood in the middle of the
dead and the living with incense and halted the
plague!'!. So how is this story with Rabbi Shimon any
greater than the on written in the Torah, to the point that
the Zohar brings it over the one with Aharon, albeit in
similar circumstances?

109 Bamidbar 17:11
110 See Sukkah 45b
111 Bamidbar 17:13
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The difference is that Aharon needed to do an
action in order to reverse the course events. He had to
take the incense and stand there, an action that is
described in the Zohar!'? as “a hassle for Moshe and
Aharon”. Whereas Rabbi Shimon was able to
effortlessly do the same, without having to resort to
actions. In the words of the Zohar Chadash “Rashbi
halted a plague in Lod with his words only. Hashem
decrees, and he nullifies”. He was able to do all this with
his prayers alone.

The Talmud states!!® that Rabbi Shimon Bar
Yochai is worthy to rely on his opinion in exigent
circumstances. Although this refers to his Halachic
rulings, it can also be taken to mean that any Jew in his
time of need can rely upon Rabbi Shimon’s merit for
salvation. Learning pnimiyus hatorah, the Torah’s
secrets that were first revealed by Rabbi Shimon,
affords us the privilege to rely on his merit. Moreover,
it is indeed with the dissemination of his writings that
the Jewish nation will come out of exile!'4, may it be
speedily, in our days.

Based on the Sichos of
Vayikra and Tzav 5741

112 Zohar Chadash Ruth, p. 85:4
113 Brachos 9a, Gittin 19a
114 Zohar Vol. 3, p. 125a
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